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Abstract

The purpose of this paper is to present the history of an astrological technical
term, hairesis in Greek and hayyiz in Arabic (often called ‘sect” in English).
Every scholar is fully aware of the importance and the necessity of a reliable
lexicon of astrological terminology. Moreover, it is important to understand the
meaning of these astrological terms, which are so numerous and manifold, within
an historical context.

Algeoig (hairesis) is one of the technical terms which we find outside
the narrow field of Greek astrological literature. Plotinus, for example,
says about the distinction between diurnal and nocturnal planets:

%0l TOVOE pEv yolQet Ti) NUEQQ xal dyabov ylveshot
Beguovopevov, TOVSE 8¢ T VOUXTL YOLQELV TTLEMSN
s/

ovta...

One of them rejoices by day and becomes good through
being warmed up, while the other, of fiery nature,
rejoices at night..."

Here Plotinus uses the verb yotpelv (chairein), which is, as we shall see
later, a technical astrological term strictly related to the notion of
ailgeotg. The origin of this notion must be very ancient, because some
texts give evidence of a connection of ailpecig with the practice of
hepatoscopy. Like the liver of a human being, that of a sacrificed animal
is ‘a mirror which receives likenesses of objects and returns their images
to the sight.”> It has both sweetness and bitterness: when the bitter

' Enneads 11, 3.5.

? Plato, Timeeus, 71b-d.
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230 From Greek hairesis to Arabic hayyiz

element pervades the liver, it produces the two kinds of bile, but when its
natural sweetness prevails, it acquires the ability to practise divination in
sleep. The two biles are the black bile, which causes gloominess and the
yellow one, which causes choler and anger. The former, astrologers say,
is related to Saturn, the latter to Mars. Then, the priest appointed to the
examine the liver could easily give a prediction, provided that the entrails
are of a good colour and condition. This is the case, Hephastio of Thebes
tells us,’ when the Moon is increasing in number and light and applies to
beneficent stars. On the other hand, when the Moon is waning and is with
Saturn, the entrails are livid, pale, and a watery colour; and when it is
waxing and applies to Mars, the entrails are full of reddish spots. But
when the Moon, in waxing, applies to Saturn, and in waning applies to
Mars above the earth, the entrails are of a good complexion, and bode
good fortune. It is the opposite when they are under the earth, especially
with maleficent stars.

This text, like others on the foundation of temples or the casting of
statues, shows us a hieratic ritual and testifies to the theurgic function of
astrology in the Hellenistic world. The examination of the entrails
(omhoryyvooxomio), Hephastio says, is not different from the judgment
of any other katarché (xatogyn) and the outcomes of an action,
favourable or unfavourable, are similar to the bad or good conditions of
the liver of the sacrificed animal. In fact, the two different configurations
of the Moon with Saturn and Mars are carefully noted in the composition
of Greek ephemerides. Delambre* first drew attention to a small treatise

3 Apotelesmatica 111, 6; Pingree I, p. 253.5; Epitoma IV, 81; Pingree II, pp. 284-
285 (this text seems to me the more accurate): SioTvmol 3¢ to évrég Qv
GTL'?LOWXV(DV dANOTE aMo)g %0l T1QOG ﬂ:nv Guvavamgvapsvnv ouTh TOV
ozcsrsgmv @OoLV. su; pEV 0DV suxgowtv xal gvekiav TQSTESI Stav ﬂ:gocnen
qu agteumg %0l TOIG POGL ®ol ouvn ayaeonmmg, SLg o TESMSVOTm'a
%ol mxgornra %ol séuﬁarmusvnv xgowzv Ote %ol auavrgora ywsvm 0
OTO TO GTTAAYY VO OTav AedhleeTog e M ol pETO xgovou ro)m, gav 8¢
agng omrn GLVA) n?mgouuavn TOLEL ol &av@a cnuaw xol U onpon'mv elg
Olov 1O omAdyyov, edwoato 8¢ £mav %QOve pev mAnbovoa, Goet d&
ANyovco cuvamTy OITEQ YV, %Ol XOAG %Ol OIGLO %Ol WLOVTELTIXO %Ol
gbomnua, TovvovTiov 8¢ §tav OO YRV, ®ol HAAMGTO LETO TAV XaXOTOLdV. |
have paraphrased this above.

*J. B. I. Delambre, Histoire de [’astronomie ancienne (2 vols, Paris, 1817), 11,
pp. 635-38. Cf. O. Neugebauer, 4 History of Ancient Mathematical Astronomy
(Berlin, Heidelberg, New York, 1975), pp. 1055-56.
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which he found in a Byzantine manuscript,” at the end of Theon’s Small
Commentary to the Handy Tables, where instructions are given on how
an ephemeris should be laid out. The treatise gives some prescriptions
about the the conditions of the aspects of the Moon to the Sun and the
planets. Afterwards, this remark follows:

TEQL TOV GO TOV OYNUATIOUAV TTHG OEANVNG
ETLONUAGLAV (...) TTROG &€ xQOVoV abEovoa PEV, 6yadn
€011, AMMyovca &8¢ @adAnN’ TEOG 8¢ TOV  dony,
TovvavTiov, Ayovca puev ayadn, obEovca & padAn.

About the indications from the configurations of the
Moon (...) the Moon towards Saturn, when it is waxing,
is good, when waning is bad; towards Mars, the contrary:
it is good when it is waning and bad when waxing.’

> Par. gr. 2394 (CCAG 8/4 no. 78, p. 20). The text has been edited by Halma in:
Tables Manuelles astronomiques de Ptolemée et de Théon, troisiéme partie
(Paris, 1825), pp. 38-42. Other manuscripts: Par. gr. 2406, fo. 64v, Scorialensis
I1. ¥. 17, fo. 55v, Par. gr. 2425, fo. 220r-221v and Par. gr. suppl. 38, eds H. D.
Curtis and F. E. Robbins, ‘An Ephemeris of 467 A.D’, Publications of the
Observatory of the University of Michigan (1935), vol. 6, no. 9, pp. 77-100.
This treatise is cited in an almanac for the year 1353: see R. Mercier, An
Almanac for Trebizond for the year 1336 (Louvain la Neuve, 1994), p. 159.

61 cite from Par. gr. 2406, fo. 65r. Similar statements can often be found in
Byzantine astrological manuscripts, where the principle of hairesis applies to the
synaphé of the Moon to all the planets, cf. e.g. Parisinus gr. 2491 (CCAG 8/4 no.
83, pp. 42-44), fo. 14r: meQl TOV GO TOV CYNUOTICUAY THG GEANVNG
ETONUOCLAV TTROG &€ %OVoV abEovoa Lev 6yadn EoTt, Afyovco 3¢ @adAn,
7EOG 8¢ TOV dnVv rof)vocvriov Mﬁyoooa ugv dyaeﬁ, oziiﬁoocoz 8¢ padin -
re‘tgaymm@ooaa ugv n StapeTtoovoa n csow'tagoucsa sxozrsgmv ozf)rcT)v
TTAEOV, TgtymVLCOUGQ 1 &ayaviCovoa T]T‘COV Hgog 8¢ TOV TOD S10¢ 1
apEodLlTNg Gl 20AN £€0TL, GAXN abEovoa pev mEog dla, Afyovsa d& pailov
7EOG Gpeoditny © N Toryevilovoa pev | éEayoviovsa f cuuragodoa
TAEOV, TETQOYOVILOLGO 8& %0l Stapetooboo frtov. TIog 8 EQuijv wovov
el @égetar, Toryevitovoa pev 1 eEayevifovoa 1 cvumogoboo ayadm,
TETEAYOVILOLGO 8E xol SLopeTEODG (POVAN * €1 8¢ TTEOG EQUIV (PEQOUEVN
%0l ETEQY TIVL GUVATTEL, cvveEopotodtal 1 ToD £QUOD GLVOPT TG TOL
GotéQog oynuotiond. Furthermore, a physical explanation of these aspects of
the Moon has been given, e.g. BifAlov cOv Bed TG doTQOVOULXTiG TEXVNG TRV
[Mego®v (ms. Angelicus 29 fo. 219V) amod cuvddov Tolvuv ToD MAlov fémg
navos?mvou %00 ExdoTnv nusgav ao&tcpo)rs:t arto 88 navcsknvou ewg
GAANG SLVOBOL AELPLPOTEL OPEILELG YOOV TTQOGEXELY xOL TOUTO" OL0V BV
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232 From Greek hairesis to Arabic hayyiz

This aphorism is widely attested in astrological literature. Sarapio of
Alexandria says that if the Moon looks at Mars when it is waxing, or
Saturn when it is waning, from quartile or opposition, especially when it
is in a cardine, it produces loss and misfortune’. The reasoning behind
this sentence (and many others like it) depends on the principle of
aipeotc. This is clearly stated by Sarapio:

OTL 1) GEANVN XOLQEL GLVATTTOVGO UECTT WUEV TTQOG
TNV 10D MALOL GIEEGLY, GITOXQOLGTIXT OE TTEOG TNV
£aVTTig olgeoLv.

The Moon rejoices when, increasing in light, it applies to
the sect (hairesis) of the Sun and, decreasing in light,
applies to its own sect.®

In this sentence, Sarapio makes use of two astrological terms: olQec1G
and yotgewv (to rejoice). We return therefore to the starting point of our
discourse. When Ptolemy (7etr. 1, 7) explains the principle of the
alpeotig, he does not use the verb yaigelv, but simply emphasizes the
concept of suitable relation, symmetria (cvuuetolo). It is the Greek
anonymous commentator who, in expounding this notion of cupuetola,
mentions chara (x0Q4, joy):

4o cvvddov ToD MALOL covacpeﬁ N oeknvn 1OV donv 1 rsrgaywvi@n 7l
61ausrgn, ovTtn 1 cuvaen ‘tng cs?mvng TCO)\]»O! smgnmog UTEOLQXSI 810171
‘rcsm)gwusvn e& nMoo GUVGTTETOL TH GQEL E)sgu(o xol aOTE OVTL %ol
gEéoyetol M q)ocng omrng ar suon'ggwesv Osgung elg SUchozcnav gv 8¢ TR
navcs?mvm om’oggsucoccsa &x Btausrgoo TOU nMou cpocsscog Lpoxgng
OmaEyeEl ol rnv ocm’nv oogocv el Guvachn ™ xgovm n wuitg &v ou)rn
mAeovalel, ag QT suxQ(xroo TTLEOG l])UXQow SchQactav %ol dnlol Ot
chSLerat 1 oeAfvn: Otav 8& 1) ceAvn Ao covoSou 7oL ALlov Guvoccpen T™®
xgovw Tsketmg alnuiog oTcaQXSL d0TL amo esgung q)uxe‘rat %ol ylvetol
suxgon'oq %ol q)eogozv oV Snkm ouom)g ol €x Swzpsrgou el csovochen 0
aet, Cnutov obx Exel 6TL eBQEATOG YLVETOL. €1 TNV TEATNV THG GEANVNG
€av 0 dong PAETY adTNY, Cnuiav Exet, 6 8& xQOvog 0LdEV CNuiol” %ol €lg TO
TENOG TTEALY 6 pEv 2QOvos Enutot, 0 8¢ dong oL CNuiot.

T CCAG 8/4, p. 229.33.

$CCAG 8/4,p. 229.11.
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TMV acrsgmv doot usv glowv suxgocrm XO1QOVGL T®
ouow) cpu?»arrerm Y0Q 0oUTOV M xgozmg 510 tob
Opotlov” 8601 8¢ SVHEXQEATOL, YOLQOLGTL TG GVOUOL®.

The well-tempered stars rejoice in what is like them,
because they maintain their complexion through what is
like them; but the stars of bad temperament rejoice in
what is dissimilar to them.’

This interpretation is correct in the Ptolemaic sense; xatgetv is a hapax in
the Tetrabiblos and appears together with oigeoig in a text (Tetr. I, 23)
where Ptolemy discusses the SOvoptg (strength) of the planets:

They say they rejoice (yotpeiv) when, even though the
containing signs have no familiarity with the stars
themselves, nevertheless they have it with the stars of the
same sect (01Qeo1G); in this case the sympathy arises less
directly. They share, however, in the similarity in the
same way; just as, on the contrary, when they are found
in alien regions belonging to the opposite sect, a great
part of their proper power is paralysed, because the
temperament which arises from the dissimilarity of the
signs produces a different and adulterated nature."

To understand the concept of digeotig and its connection with yoQad,
let us examine briefly the first chapters of the first book of the
Tetrabiblos, where Ptolemy deals with the natures of the planets. In [, 4
he declares T0 moinTxdv, the active or productive power, of planets in
physical terms according to their primary qualities. In I, 5 he
distinguishes the planets as benefic and malefic on the basis of their
productive quality (mointixov); Saturn and Mars produce excessive
coldness and excessive dryness and are bad tempered. In I, 6 he makes a
distinction between masculine and feminine planets based on the
principle of the moist quality prevailing in them. Finally, in I, 7 he
explains what the aigeoig of planets is, but he does not mention the

* In Claudii Ptolemcei quadripartitum enarrator ignoti nominis, quem tamen
Proclum fuisse quidam existimant (Basel, 1554), p. 23.

19 Robbins’ translation (Ptolemy, Tetrabiblos, tr. F.E. Robbins (Cambridge, MA,
1940, p. 113).
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x0QG. Indeed, the first chapters deal generally with the nature, pOotig, of
planets as a whole, while the yago is related to the different kinds of
%Qac1g, temperament, and 8Ovauig, strength, of planets in their various
positions and configurations. As to their positions, the masculine and
feminine places, both in the zodiac and in the diurnal motion, must be
noted; as to their configurations, their morning or evening rising and
setting. Ptolemy does not mention these conditions, but they are clearly

pointed out by the Greek anonymous commentator:

£0&AeL yoQ m] uovov %®aTo TNV TG %Qozcssmg SUvauw
olxeldoat ro«; ongsosu.; Tolg Tckozvmusvm(;, TOC GAAQ
%x0aTO TO 0QEEV »xal TO OfjAv, €11 8¢ %ol »xaTd TO
TILEQLVOV ROl VOXTEQLVOV.

Vult nam non solum secundum complexionis potestatem
factiones planetis assimilare, sed etiam secundum
masculinitatem et femininitatem atque etiam secundum
diurnum et nocturnum. "'

For he wishes to affiliate the sects to the planets not only
according to the power of the temperament, but also
according to masculine and feminine, and even to day
and night.

The whole matter has been explained, in a masterful manner, by
Theophilus of Edessa:

@OV 8¢ AEym TNV ®oxomollay ol Thy dyabormotiay,
%QAGLY 8€ TNV €1G TNV OEGTV %ol TNV GLVAPELOY %Ol
Nv €xovct o alpesty avaroylov, TOTTOVG 8€ ®AAOVG
N ®oxo0g, O OTav &ML ®EVTQOV T £l TOV
ETOVAMOQAV T) ETTL TOV GTTOXAMUATOV OGL" dOVOULY &
G)g 0tav avatolMxol @ct n EoTEQLOL 1) iincxuym 7
nusgwom 1 voxtegvol 1) &v idlolg TQLydvolg 1 &v
DPOUACTLY BOLV.

By nature, phusis, I mean the beneficent and maleficent
quality; by temperament, krasis, what results from their

1 My citation is from ms. Complutensis, Villamil. n. 27, fo. 15r, which presents
a more accurate text. The Latin version is from ms. Complutensis 117734, fo.
19v.
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position and application and their relation with respect to
digeotg; and as to the places, good or bad, I mean the
angles, the succedents or the cadent places; by strength,
dOvauig, I mean when they are oriental or occidental or
combust, or diurnal or nocturnal, or in their own trigons
[triplicities] or exaltations."

In the first chapters of the Tetrabiblos, Ptolemy gives an account of the
@Vo1g of the planets, that is, of their active power (10 ToinTi*dv) in an
absolute sense, and in the seventh chapter he describes this same active
power in a relative sense, namely compared to an ideal temperament. The
hairesis of a planet is a symmetria, a good proportion, that brings the
planet to a kind of uecotng (happy medium) of its active power. So
hairesis is not a part of nature, but must be considered for judging the
temperament, »Qdolg, and strength, dOvouig; and when a planet
maintains a good proportion with respect both to temperament and
strength, they say that it is rejoicing, yolget. Julian of Laodicea expresses
this concept well in the following sentence:

...01 8¢ »ota aigeoty Tolg xat dElov xol xoTa EOoLY
[sc. oixewobvtol], ol 8¢ maQ oilgecwv Pratolg,
adixotc. ..

...the planets consonant with their hairesis signify what
happens befittingly and according to nature, but those
non consonant signify violent events and injustice..."

Furthermore, because accordance with hairesis produces a temperament,
astrologers judge sympathy and identity from it: if Mars

...GTT0  HEV OLEETIOTAV GTOQRE®V T GULVATTOV,
OUOYEVELG TOLG LAYOUEVOLG SNADGEL” GVOOLQETIGTOLG
8¢ cLVATTTOV T) GTTOEEEMV, OVY OHOPOAOVG. ..

"2 This is a chapter, Mgt Tiig dyfig Tob &tovg, from the treatise TMag Sel
oxéntechol  TOG UETOMOQOG TOD XQOvov, transmitted by about ten
manuscripts. My text is slightly different from the fragment published, without
the name of Theophilus, by S. Weinstock in CCAG 9/1, pp. 176-79.

B CCAG 5/1 p. 190.11-12.
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...separates from or applies to planets of the same
hairesis, this shows that the fighters are of the same tribe;
but if it separates from or applies to planets of the
opposite hairesis, they are not of the same race...."*

Finally, accordance with hairesis tempers the destructive effect of the
maleficent planets. As a general rule, Dorotheus says:

ma yadurru zuhal bi-man walada nahara wa-’l-mirrikh
bi-man walada layla

Saturn does not harm one who is born by day and Mars
one who is born by night."’

In the treatment of hairesis and chara there are no substantial
differences in Greek astrology. Nevertheless, it is possible to discern,
among the few extant statements, a difference between strict and well-
defined comments and others more open to interpretation. To the first
group belong those of Rhetorius, Sarapio of Alexandria'® and Vettius
Valens;!” to the second, those of Antiochus,'® Paulus of Alexandria,” and

' Julian of Laodicea, CCAG 5/1, p. 183.20-22.
'S Carmen astrologicum 1, 6. Pingree’s translation is not accurate, cf. ibid. p. 165.

' Sarapio Al., CCAG 8/4, p. 231.16-22: “Saturn, Jupiter and Mars rejoice when
they are morning stars and in mutual aspect, but the Moon and Venus when they
are following the Sun and are evening stars. Besides, Saturn, Jupiter and Mars
rejoice when they are situated in the oriental quadrants of the zodiac, but the
Moon and Venus in the others. Also, the diurnal planets rejoice by day above the
earth and the nocturnal ones below; and at night the diurnal planets rejoice below
the earth and the nocturnal ones above the earth.” yaipovoiv ot dotépec, 6 pev
Kpdvog kal Zevg kol ‘Apng ot Svieg kai cvoynuatiiopevol, Tedjvn 8¢ kai
Appoditn Emduevon kol Eomépion £t 8¢ Kpovog pev kal Zedg kol Apng yoipovot
ocvoynuotiiopevol v 1olg édoig tetaptnuopiolg 10d (wdiakod, Zedqvn 8¢ kol
A@poditn &v 1olg dvalldé: kal ol uev fuepwvol 8u fuépag VIEPYELOL yaipovoy,
ol 8¢ vuktepvol Vdyeor Kol Eumoiy ol HEv Muepvol d10 vukTOg VTOYELOL
yaipovoty, oi 8¢ vuktepvol vmépyetot. The text of Rhetorius is very similar, cf.
CCAG 1, p. 159.20 (a better version is in Par.gr.2501, fo. 193r).

7 Anthology, 111, 5; p. 133.31-134.7 Pingree: ‘It is also necessary to consider the

hairesis of the stars, for the Sun, Jupiter and Saturn rejoice when they are above
the earth by day and below at night. The Moon, Mars and Venus rejoice when

Culture and Cosmos



Giuseppe Bezza 237

Firmicus.”® In fact, these comments are not in opposition. On the

they are above the earth at night and below by day; Mercury goes with the
hairesis of the ruler of his terms. Hence, for those who are born by day, if
someone should be found to have Jupiter, the Sun and Saturn well aspected
above the earth, it will be better than having them beneath the earth. Similarly
also for the nocturnal planets, if someone should have them above the earth at
night, it will be useful’. A&l 8¢ oxomelv kol t0¢ aipéoelg 1OV dotépav. “Hitog
pev yap kol Zevg kal Kpdvog fiuépac vmépyeior yaipovstv, voktdg 8¢ vmoyeior
TeAvn 68 kol Aprg kol A@poditn vuktog vmépyeol yaipovoty, Muépag 8¢
vmoyetor ‘Epufig mopd tag aipéoeig Tod oikodsomdtov v oig dotty Opiolg. &ev
dmi ugv TV Muépoag yevwopbvov Eav Tic eupedfi Exov Aio, “Hiov,
Kpovov Omepyeiovng koddg Eoympoatiopévoug, duevov Fotar tod Vmoyesiovg
Epovtog Opoimg 8¢ kol ToLg VuKTEPIVOUG <VUKTOG™> 8av Vmepyeiovg Tig &y,
GUOLPOPOV.

'8 CCAG 8/3, p. 112.8-13: “Of the five planets, Saturn and Jupiter, when they are
morning stars, share the Aairesis of the Sun and are called diurnal: they rejoice
during the day by being operational in diurnal domiciles and terms. Mars and
Venus are called nocturnal and they share the hairesis of the Moon. Mercury is
common and it assimilates to the star with which it is in relationship’. t@v &'
mhovouéveov Kpovog pév <koi> Zedg £dot Svieg Thc aipéoeds giotv tod Hhiov
kol  kodoDvron mpepwvoi-  yoipovor yop v Muépe  ypnuatilovieg  &v
ofko1g fipepvoig kai Opioic. Apng 8¢ kai Appoditn vuktepvoi te Adyovron kol
Tiig ZeMjvng aipéoemg eiow. 6 8¢ 10D “Eppod énikowvog @ yop dv oynuoticdi
AV doTtépmV, ToVT Kal £EotkeloDTol.

" Cf. ch. 6, p. 18.16-19.4 Boer. ‘The Sun is in possession of the day, the
morning rising and masculine signs and his partners, oQupdot, are Saturn and
Jupiter. The Moon is in possession of the night, the evening rising and the
feminine signs and her partners are Mars and Venus.” 6 pév odv “HAiog
gKnpodoato TV Muépav kol TNV £Dov GvOTOATV Kol T4 dppeviko (mdia,
dopuedpoug 8¢ Eyer tov t0d Kpdvov koi tov 10D A0¢ dotépa, 1) 68 Zekqvn v
voKkto, kKol TV £omepiay dvatoAny kol ta OnAvkd {ddia, dopvedpovg 8¢ el TOV
100 "Apeng kol 1OV tfic Appoditng dotépa.

* Mathesis, 11, 7.2, Kroll, Skutsch I, p. 49: De stellarum conditione. Per diem
gaudent Sol Iuppiter Saturnus; conditionem itaque Solis secuntur Iuppiter et
Saturnus; ideo in diurnis genituris in oportunis locis positi maiorem vim habent,
ac ut plurimum bonam fortunam, feelicitatemque decernunt. Per noctem autem
gaudent Luna, Mars ac Venus; conditionem itaque Lunz sequuntur Mars et
Venus, nam Mercurius, quoniam ad utranque naturam se accommodat, ideo
modo diurnus est, modo nocturnus, sed orientalis diurnus est, occidentalis vero
nocturnus, hic fortior quam illis, permixtis tamen stellis inter utrunque
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contrary, they show a common principle: the planets of each hairesis
must accord with their leader, the olgeciagyng, and model themselves
on its nature and behaviour. Thus, diurnal planets rejoice during the day,
in masculine signs and in masculine quadrants, and in their morning
rising (both oriental to the Sun and visible); nocturnal ones, during the
night, in the feminine signs and quadrants, and in their evening rising (i.e.
occidental to the Sun and visible). Of all these conditions, the first in
order and efficacy is the heliacal rising, because the first appearance of
the planet, in the morning or in the evening, is the visible beginning of its
synodic cycle and has always been considered as the most valid evidence
of its strength. Theophilus of Edessa clearly expresses this concept when
speaking of the strength of the phases of the planets:

®ol O HEV iﬁnowyog TOVTATaGLY dé’)gavﬁg, 0 8¢
owon'ohxog eungomrog socvnsg xgnuanCn %01l EQov
uev OBV avaro?mv aurovmragag xal £0BLBOAOVC
onuoivel tag mEakels, €omeglov 8¢, PodutéQac
%QELTTOV 8 GV %0l TOG GvatoAxag xof digectv
EXOOLV, TOLTEGTL Ol UEV TUEQLVOL EMAG TTOLOVUEVOL,
ol 8& VUXTEQLVOL £0TIEQLOG” OUT® YOQ €VLTTROELOG %Ol
€0TTOQLOG G TLOL YlvOvTaL.

The combust planet is wholly impotent and the rising one
is effective, if it occupies an operative place; and if it is
making a morning rising it signifies vigorous actions,
hitting the mark; but at its evening rising the actions are
slower. And it is better if the rising is according to the
hairesis, that is, when the diurnal planets make morning

concedens (‘maiorem...concedens’ only in Iulius Firmicus, Astronomicorum
libri octo, ed. Pescennius Franciscus Niger [Venice, 1499]).

II, 20.11, Kroll and Skutsch I, p. 67: Quaere etiam, si diurna genitura est,
quatenus stellae, quee per diem gaudent, posite sint et quatenus qua nocturnis; si
enim stellee, quae per diem gaudent, in diurna genitura principales possederint
locos et in primis cardinibus fuerint invente, maxima felicitatis incrementa
decernunt. Si vero stellee, quas per noctem gaudere diximus, in diurna genitura
principalia loca vel primos geniture possederint cardines, infinita infortunia
continuatis calamitatibus indicunt.
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risings and the nocturnal ones evening risings: thus they
become the cause of success and abundance.”
Moreover, the phases of the planets, not as a whole, but according to the
hairesis, form the basis for the dogupopta, attendance, because in the
doryphoria the planets are required to be in accordance with the hairesis:

N edTuYla Ylvetol GO TG TOV GOTEQOV E£00G
GVOTOATG %Ol GTT0 TTG OIXELOG AVTAV OLQECEMG %Ol
aTt0 TG £Y%EVTEOTNTOG OVTHV.

The success comes from the morning rising of the stars
and from their suitable hairesis and from their positions
in the cardinal points.*

One of the later Greek texts that gives an account of hairesis is the
scholia of Demophilus, an astrologer of the 10th century, at the end of the
Introduction to the Tetrabiblos ascribed to Porphyry. In these scholia,
Arabic elements seem to be absent. Nevertheless, in the scholia numbered
by Weinstock 53 and 54, he presents two schemas of hairesis, each of
them doubled, according to the position of the planet either in reference
to the Sun or to its motion along the zodiac. Furthermore, Demophilus
does not take into consideration the distinction between diurnal and
nocturnal planets, but only between superior and inferior ones.
Furthermore, at the beginning of scholion no. 53, Demophilus makes use
of a technical term that does not belong to Greek astrological literature:

..0tav o Trkozvnrng Urcagxn €l¢ TIvo, TOTOV Tnc; 181l0g
a&tag, nyovy SLg oixov, 7 SLg TQL’Y(DVOV 7 etg Voo,
7 €1 GQLa, 1) €lg TEOCHTOV T} TOTOV £V @ YO1QEL.

! Tl xowvdv xat x0foMx@v xatoQydv. My citation is from Marcianus 335,
fo. 88v.

2 Greek version of the commentary of the pseudo-Ptolemaic Centiloguium of
Ahmad ibn Yasuf ibn al-Daya, kalima 29. The Arabic text has fashrig instead of
£mag avortolfic and dastiriyya instead of Tfg oixelag avtdv olgécens. On
these terms, see al-Biruni, The Book of Instruction in the Elements of the Art of
Astrology, ed. R. Wright, (London, 1934), pp. 296ff.; G. Bezza, Commento al
primo libro della Tetrabiblos di Claudio Tolemeo (Milan, 1991), pp. 132-37.
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...when a planet is in a place of one of its dignities, that
is to say, in its domicile or triplicity or exaltation or term
or decan or in a place which s its joy.”

The term d&to (axia, dignity) translates the Arabic hazz, and for this
reason we can presume that the scholia of Demophilus depends on an
original Arabic text. No term exactly equivalent to hazz can be found in
Greek astrology. Of the nearest equivalents, oixeilootig (oikeidsis), which
Ptolemy favours, has a very broad sense of connection of things, with a
hint of the Stoic idea of conciliatio naturae, while Adyog (logos) covers a
wider semantic field. In fact, Demophilus, who lived in the late 10th
century, translated word for word a text of Sahl ibn Bishr (first half of 9th
century) about the conditions of the strength of the planets, and this text
was frequently quoted in medieval astrology.”* Hazz has two meanings:
‘fortune, good fortune’, and ‘share, portion’. The latter is the meaning of
hazz as an astrological technical term. When the astrologers say that the
planets have, in the zodiacal signs, a domicile, exaltation, triplicity, term

B CCAG 5/4, p. 226.24-217.

** See in Appendix A the parallel texts of Demophilus, Sahl and Andalone di
Nigro. Viktor Stegemann was the first to show the dependence of many scholia
of Demophilus on the text of Sahl ibn Bishr: see Doroteo von Sidon und das
sogenannte Introductorium des Sahl ibn Bisr (Prague, 1942), pp. 83-87. A
Byzantine translation of the text of Sahl ibn Bishr has been published in CCAG
5/3, p. 109. The topic of the fortitudines planetarum usually consists of eleven
clauses and there are two distinct forms: the tradition handed down by Abu
Ma'shar (Liber introductorii maioris ad scientiam judiciorum astrorum, VII, 6,
ed. R. Lemay, [9 vols, Naples, 1995] [hereafter Greater Introduction], 111, p.
546) and al-Qabist (The Introduction to Astrology, eds Ch. Burnett, K.
Yamamoto, M. Yano, [London — Turin, 2004], III, 25-26, p. 100) and that
transmitted by Masha’allah (cf. Incipit liber Messahala de 14. proprietatibus
stellarum que videlicet generationi et corruptioni omnium rerum deserviunt, ms.
Bodl. Oxford Digby 47, fo. 88v-89r) and by Sahl ibn Bishr (Incipit
introductorium de principijs iudiciorum Zahelis Ysmaelite, apud Liber
quadripartiti  Ptholemei [Venice, 1493] [hereafter Liber quadripartiti
Ptholemei], fo. 125ab). The latter is the best attested, sometimes with reference
to Sahl, cf. Thomas Rocha, Incipit compilatio quedam terminorum astronomie
(Montpellier, 1501), S. b4r-v: ‘Confortatio planetarum seu vigoris crementum
fit propter locum in quo est, quia locus ille iuvat planetam et secundum Algazel
fit multis modis...’.
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or decan, they say, as a general rule, that the planets have one hazz or
more huziiz in the signs.” Therefore, the technical meaning of hazz is
more restrictive than the Ptolemaic Adyog, although it is very similar. Al-
Birlni gives nasib as a synonym for hazz, to signify that a planet has a
‘share’ in its sign; but, if that is not the case, it is said to be gharib, odd, a
stranger.”® Later on, medieval astrology acquired these terms, and hazz
becames dignitas, gharib and ighrab, peregrinus and peregrinitas.”” Even
though dignitas does not reproduce the exact meaning of hazz, Latin
medieval astrologers were aware of its interpretative context.

As a general rule, a distinction was made between dignitates
essentiales and accidentales, the former being related to motion along the
zodiac, that is, the zodiacal signs, the latter to diurnal motion, that is, the
houses. This distinction clearly reveals an indebtedness of Latin medieval
astrology to the Arabs. The dignitates essentiales originate from the
Arabic al-huziz al-dhatiyya or huziz bi-l-tab® (‘essential dignities’ or
‘dignities according to nature’);”® the dignitates accidentales from al-
huziiz al-‘ardiyya or huziiz bi-l-‘ard (‘accidental dignities).”

> Cf. al-Qabist, The Introduction to Astrology, 1, 13, p. 22, line 49.
26 Al-Biraini, The Book of Instruction, p. 306, § 493.

2" In his translation of the Liber introductorii maioris of Aba Ma'shar, John of
Seville always renders hazz with dignitas. Cf. G. Vitali, Lexicon mathematicum
astronomicum geometricum (ristampa anastatica dell’edizione parigina del
1668), ed. G. Bezza, (La Spezia, 2003), p. 406 (370): ‘Peregrinus apud
astronomos dicitur planeta repertus in loco, ubi nullam habet dignitatem, ex
quinque essentialibus, domicilio nempe, exaltatione, trigono, terminis et facie,
ut Sol in Virgine, Luna in Geminis, etc.’.

2 Al-Qabist has both expressions, cf. The Introduction to Astrology, 1, 13: 1, 22;
I, 70; III, 31. Cf. Leonardo Qualea, Compendium clari viri Leonardi Qualea
quod Astronomiam medicinalem nuncupari voluit, ex multis Syrorum, Indorum,
Arabum, Persarum, Egyptiorum, Grecorum et Latinorum voluminibus
compilatum in facilitatem medicorum et commoditatem infirmorum, ms. Paris,
Bibliothéque nationale de France, lat. 10264, fo. 71r: ‘Quasdam potestates
naturales, quasdam vero actuales habent singuli planete in signis (...) Naturales
igitur potestates sunt septem et actuales tres. Naturales potestates sunt: domus,
exaltatio, triplicitas, terminus, gaudium, facies et dignitas; actuales vero sunt
virtus, dies et hora’.

? When reference is made to the strength that planets acquire thanks to their
huziiz, astrologers speak of quwwa, potestas, like Qualea (see note 28 above).
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However, because hazz also means good fortune, felicitas vel proprie
portio boni cuiusdam,*® when a planet is in one of its huziiz, it always
indicates something good. But, if one of the principal places of a man’s
nativity is in the huziiz of a maleficent planet, it cannot indicate evil.

Si fuerit Mars dominus horoscopi, cum planete non
infortunent dignitates suas (wa laysa yanhasu al-kawakib
huziiz) quin dispergat et impediat quicquid est in
secunda ... salvabit quod est ascendentis.’’

If Mars is the lord of the ascendant, because the planets
do not harm his dignities, although he will squander and
obstruct whatever is in the second [place]...he will
preserve what belongs to the ascendant.

Hazz is frequently used in the sense of share and therefore it is not
different from the technical astrological meaning of the Greek Adyoc; see,
for example, the Ptolemaic expression oixodeomoTindg Adyoc.”” Thus,
because the first significance of hazz is ‘good fortune’, it indicates having
a share in some good. When the astrologers speak of huziiz bi-I-tab’, this

Cf. al-Qabisi, The Introduction to Astrology, 1, 22; Kushyar ibn Labban,
Introduction to Astrology, ed. and trans. M. Yano, (Tokyo, 1997), p. 55: ‘The
powers of the planets <of which there are three kinds>: <I1> the essential, <2>
the accidental, and <3> the beneficial’; cf. the pseudo-Ahmad al-Farsi
(Angelicus 29, fo. 185r, cap.164; cfr. Palatinus gr. 312, fo. 92v cap.23 and
Marcianus gr. 324, fo. 209r, cap.23): €ig TaGg SuVANELS TOV AGTEQMV, TO XOT
ovotav - xaBoAoL 0l duvanelg TOV AOTEQOY £x TAV TELAV YEVAV ElGL, TO
uEv ot ovolov, TO 8¢ xaTo cvuPePnxoc, TO & xato dyofdtnTa (this
anonymous compilation depends greatly on the treatise of Kiishyar ibn Labban).

0G.w. Freytag, Lexicon Arabico-latinum (Beirut, 1975), I, 397b.

3! Ahmad ibn Yasuf ibn al-Daya, Kitdb al-thamara, kalima 85 (in substantia
intronizanti), apud Liber quadripartiti Ptholemei, fo. 115ra. On the other hand,
if the malefic is in the opposite condition, it will destroy the native’s body, cf.
ibid., fo. 114ra, kalima 75: ‘Cum Mars coniunctus fuerit cum domino
ascendentis corporaliter in Leone et non fuerit Marti in ascendente aliqua
dignitas (wa-lam yakiin li’l-mirrtkh hazz f'7 °I-tali’) ... natus ille cremabitur’.

32 Apotelesmatika 111, 3, eds Boll Boer, p. 111.12.
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good preexists potentially, but it exists in actuality in the huziz bi-l-‘ard .
This difference was well understood by Qualea in his Aristotelian
distinction between potestates naturales and actuales.” And because this
good is something in nature, an essence, the astrologers provided some
metaphorical meanings for these goods.”® Astrologers often represent by

33 See note 28 above. This meaning is well understood by M. Gloton, who
translates hazz by prédisposition, cfr. “Alt b. Muhammad al-Jurjani, Kitab al-
Ta'rifat (Teheran, 1994), p. 184.

#cf al-Qabisi, The Introduction to Astrology, 1, 23, p. 32, line 145; ludicia
Alkindi, apud al-Qabisi, p. 392; Kashyar ibn Labban, Introduction, 1, 19.2, p.
55; Incipit liber Messahala de 14. proprietatibus, fo. 92r: ‘Nam stella quelibet
in propria domo et fortitudine vigens homini in domo propria et sue professioni
viriliter insistenti comparatur. Nam in regno suo cuilibet regnanti vel regi similis
est. In ternario quoque quasi qui inter custodes et defensores et coadiutores
moratur et huius formam retinet. Rursus stella in termino suo homini qui in
patria et cognatione versatur similis est. In facie existens quasi artifex dum
formas et ymaginum figuras insculpit reputatur’; ‘Alf ibn Ridwan, apud Liber
quadripartiti Ptholemei, fo. 23a: ‘potentia planete in domo sua similis est
potentie hominis in sua domo, qui ibit quocumque voluerit et faciet quod sibi
placebit. Et potentia planete in triplicitate sua similis est potentie hominis inter
vassallos et auxiliatores suos. Et potentia planete in exaltatione sua similis est
potentie hominis in regno suo. Et potentia planete in suo termino similis est
potentiec hominis in villa sua. Et potentia planete in sua facie similis est potentie
hominis in magisterio suo’; pseudo-Ahmad al-Farsi (Angelicus 29, fo. 185r,
cap.164; cfr. Palatinus gr. 312, fo. 92v cap.23 and Marcianus gr. 324, fo. 209r,
cap.23: 510TL 0 GoTNE O &v T® olx® avTOD OUoLdS 0Tl TG OVTL €ig TO
oTEQEMUN 0OTOD %0l €1 TOV TOTOV %Ol TNV ELQNVNV aOTOD" O 8 GoTNE O
OV &v @ LPOPATL aVTOD BUoLdC 0Tl GvOEOT® GvTL &v TH T xal &v T1
avfevtela xol Baotielg odTod 6 8¢ @v €v TG TELYOVe, Ouoldg £6TL
dveg(fm«) SvTl pécov @llav xol Bon@&)v avTod 0 8¢ @v &v TH Tcgocdmm
am'oo oumog scn OWGQ(DTC(D dvt gig ro X(OQlOV ovTod (...) 6 8¢ dv €ig ra
0ol avtod, potdg £ott GvOROT® OvTL pEcov TOV 18lev GdeAmdv %ol
veltovov. Among the medieval astrologers, cf. Andalone di Nigro, Incipit
introductorium valde necessarium ad iudicia astrologie editum a domino andolo
de nigro de janua in arte astrologie peritissimo, ms. Paris, Bibliothéque
nationale de France, lat. 7272, fo. 106rv: ‘Quidam autem de hac re dederunt
comparationem dicentes quod planeta cum in domo sua fuerit simils est viro in
domo atque sua dominatione. Et cum fuerit in termino suo est sicut vir inter
parentes suos cognatos atque gentes. Et cum fuerit in triplicitate sua et est sicut
vir in suo honore et in ter auxiliatores atque ministros suos. Et cum fuerit in
facie sua est sicut vir in suo magisterio. Hec sunt universe potestates planetarum
essentiales in signis’.
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metaphorical images what the planets signify in the various states of their
motions,”” but the authors mentioned above (see note 34) add some other
metaphorical images, related to the huziz bi-l-‘ard: Kishyar ibn Labban
farah, Greek yaQd, and hayyiz, Greek oipeoic,® as well as pseudo-
Ahmad al-Farsi, who usually follows K@ishyar ibn Labban, where hayyiz
is translated as dya06tng (lit., ‘goodness’),”’ al-Kindi ialib,”® al-Qabisi
halb and hayyiz together,”” Masha’allah hayyiz, translated into Latin as
habitudo.*

The dignitates accidentales are obviously more numerous than the
dignitates essentiales, because they indicate various states at one or more
moments in time. In Arabic astrology these states are named halat or

3 See, for example, Abrahe Avenaris ludei astrologi peritissimi in re iudiciali
opera: ab excellentissimo philosopho Petro de Abano post accuratam
castigationem in latinum traductum ( Venice, 1507), fo. 27r-28v (Principium
sapientiae); Libri mysteriorum Apomasaris, 11, § 1671f.

36 Kiishyar ibn Labban, Introduction, 1, 19.2, p. 55: ‘When it (the planet) is in
its “joy” (farah) it is like a man in his recreation ground and gaiety; when it is in
its “domain” (hayyiz), it is like a man among his acquaintances and friends’.

37 Angelicus 29, fo. 185r: 0 8¢ dv &v T xag& avToD, dpotdg EoTl s’tg TOTOV
Xagocg xon nung (.. ) 0 8¢ o)v €lg rnv ayaeornra ovdTod, Suoldg £otl
AvOQOT® GVTL LEGOV TAV YVOQLLOV %01 TAV PLA®Y a0 TOD.

¥ Iudicia Alkindi, apud al-Qabisi, The Introduction to Astrology, p. 392: ‘In ialib
viget velud vir lucrans fortunaque pollens’. Cf. Guido Bonatti, Decem continens
tractatus de astronomia, (Augsburg, 1491), ccD3,2r: ‘Unde cum planeta fuerit
significator alicuius rei et fuerit in sua similitudine melius et perfectius, perficiet
rem quam significaverit quam cum non fuerit in sua similitudine. Et est aym
quedam fortitudo et tunc erit planeta aliquantulum fortior quam cum non est in
sua aym, sicuti est qui est in statu in quo lucretur et satisfacit quodammodo sue
intentioni et perficit et fortuna videtur ei favere’.

% Al-Qabisi, The Introduction to Astrology, 1, 78, p. 61: Its power is like the
power of a man in the place of his benefits, his gain, and his good fortune’.

* Incipit liber Messahala de 14. proprietatibus, fo. 92r: ‘Quod si sue habitudinis
locum obtineat, ut diurna de die et econtra quasi qui lucri et prosperitatis sorte
splendescit’; cf. John Danko of Saxony, Scriptum super Alchabitium... (Venice,
1521), fo. 48a: “Et erit tunc fortitudo sua sicut fortitudo viri in loco sui profectus
et lucri atque fortune’.
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awhal (sing. hal). Hal means a temporary condition, which is opposed to
malaka, the permanent one. These are their meanings as philosophical
terms: hal translates the Aristotelian term S160so1¢ (diathesis, ‘active
condition”), which is opposed to £€1¢ (hexis, ‘state’). Abli Ma'shar, in the
in the Kitab al-mukhtasar, describes 25 halat of the planets, the first of
them being the hayyiz.*' Kunitzsch* and Pingree” supposed that the
technical terms of these halat pre-existed in the late Antique Greek
astrological treatises. It is, however, hard to agree with this. Many of
these terms do not have a corresponding Greek word and very few of
them are attested in the Greek astrological treatises. It is, however, true
that Ptolemy’s commentators, from Ibn Ridwan to Cardanus and Naibod,
considered the doctrine of the halat as an implicit development of the last
two chapters of the first book of the Tetrabiblos, and virtually contained
in it.* But Arabic astrology profoundly extended the technical lexicon

*1 Cf. Abii Ma'shar, The Abbreviation of the Introduction to Astrology, ed. and
trans. Ch. Burnett, K. Yamamoto, M. Yano, (Leiden, New York and Cologne,
1994), p. 40. Sahl ibn Bishr (Kitab al-ahkam ‘alda al-nisba al-falakiyya, cf. M.
Ullmann, Die Natur- und Geheimwissenschaften im Islam [Leiden, 1972], pp.
309ff. Stegemann, Doroteo von Sidon, p. 37) does not use the term hal, but wajh,
in Latin translation modus, and most of the Latin astrologers follow him:
Andalone di Nigro, Introductorium, fo. 164r: ‘de effectu et detrimento
planetarum in modis 16.”; Magister Romanus, Tractatus de xvi impedimentis in
astronomia, ms. Miinchen, Bayerische Staatsbibliothek, Clm 25005, fo. 50v:
‘Scito quod omne quod stelle significant sc. an res fiant et perficiant aut quod
prohibent quod non fiant nec perficiuntur et que sunt et destruuntur postquam
sint perfecte, sit 16. modis’; Bonatti, Decem tractatus de astronomia, S. f7ra,
Glra (‘16. modi’); John Danko of Saxony, Scriptum super Alchabitium, fo. 54a
(‘esse, modi’).

2 P. Kunitzsch, Mittelalterliche astronomisch-astrologische Glossare mit
arabischen Fachausdriicken (Munich, 1977), p. 25, n. 43.

* D. Pingree, From Astral Omens to Astrology. From Babylon to Bikanér (Rome,
1997), p. 71.

* Cf. Ibn Ridwan, apud Liber quadripartiti Ptholemei (ca. xxii. In almugea, id
est in visionem adinvicem facie ad faciem et in alchinara, id est splendore, et in
his similibus) fo. 28va: ‘Ptholemeus nominat in hoc loco status planetarum
respectu unius ad alium et dicit quod planete gaudent et fortificantur cum
habuerint participationem unius scilicet cum alio qui secum concordet concordia
naturali vel accidentali, quamvis planeta non sit per se in signo convenienti sibi
et econtra. (...) Hi vero status secundum quod multi sapientum dixerunt sunt
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and often the same concept has a different name and a different meaning
in Greek and Arabic astrology. That is the case for the Greek term
aipeotic. Bouché-Leclercq said that ‘les Arabes ont fait de aipeotig haiz
ou alahiz’,” but these terms are neither the transcription of the Greek
word, nor the loan-translation used to render its meaning.*® The proper
meaning of hayyiz is ‘a container or receptacle of anything’. In
philosophical terminology hayyiz is the ‘spatial domain’*’ and in
Scholastic theology, ‘ilm al-kalam, it is the imaginary portion of space
occupied by a thing having an extent. Thus, hayyiz signifies the sphere of
activity, the juste milieu. A star in its domain, fi hayyizihi, is well placed,
as if it is in its proper natural place, al- hayyiz al-tabi'. It is in a position to
carry out an effect and signifies temperamentum et aptationem (al-i'tidal
wa-I-salah).”® Moreover, because it occupies a hayyiz, it is named
mutahayyiz: this word means ‘associated, member of a society’ and also
‘a partisan’. In conclusion, although Arabic astrologers shaped the Greek

undecim modi completi, quoniam omnes alij status ad hos undecim referuntur, et
habent unam ad quam referuntur radicem’. The Anonymus Cracoviensis repeats
the undecim modos completos of Ibn Ridwan and remarks: ‘multas habitudines
planetarum posuit Albumazar et Alkabicius, tamen isti sunt de quibus Haly facit
commemoracionem’, Ad tabulam quadripartiti Ptholomei, ms. Laurentianus
Ashburnham 202, fo. 29r.

* A. Bouché-Leclercq, L astrologie grecque (Paris, 1899), p. 103, n. 2.

% See Kunitzsch, Mittelalterliche astronomisch-astrologische Glossare, p. 33:
‘Ayz: arab. al- hayyiz, Lehniibersetzung zur Wiedergabe des ptoleméiischen
ailpeotig in der Tetrabiblos, Bezeichnung der “Sekte oder “Partei” der Tag- und
Nachtplaneten’.

47 Cf. E. E. Calverley and J. W. Pollock, Nature, Man and God in Medieval
Islam (Leiden, 2002), I, p. 400, n. 96: ‘hayyiz is the criterion by which bodies are
sensately distinguished from each other, spatial domain being a more general
term than place, makan, and it is used to deal with the precise position, wad’, in
which one undefined thing may differ from another in reference. Thus, a thing

999

would be “within its spatial domain”, mutahayyiz, but would not be in a “place™.

* Abii Ma'shar, Greater Introduction, ed. R. Lemay, versio latina Ioannis
Hipsalensis, V, p. 276.134; Arabic text III, p. 522.74.
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notion of hairesis into a different form, we cannot find a substantial
difference between the mutahayyiz and the equivalent Greek terms.*

On the other hand, medieval Latin astrologers not only made a
transcription of the Arabic hayyiz, but also tried to find a Latin word
which could represent the idea of this concept.”’ Broadly speaking, the
Arabic doctrine of hayyiz follows the Greek doctrine of alpecic. Because
at the basis of these doctrines there is the principle of symmetria and good
proportion, the term similitudo often can be found in Latin medieval
literature as the equivalent of hayyiz. For example, Giorgio Anselmi, who
wrote in the first half of the fifteenth century, says:

Arabes nominant hayg¢ stelle dispositionem qui nos
similitudinem. Exultat siquidem stella omnis cum locum
sive in mundo sive in zodiaco nature sue similem sortita
fuerit. Congaudent enim similibus similia, unde et que
diurne videntur stelle super emisperium diurnum
percurrentes luce gaudent. Que vero nocturne, nocturnum
nocte; et que masculine sunt cum signa masculina
tenuerint, que feminine cum feminina; et que calide

* Among the various Greek terms we may note: cuvarétng (Olympiodorus,
ed. Z£. Boer, pp. 6.9; 17.16; 39.15; Abramius, ed. Pingree, p. 2006);
ocvuvolgetiong (Vettius Valens 11, 1; 11, 21: 11, 27; 111, 14; Sarapio Alexandrinus,
CCAG 8/4, p. 230.26) cvvarpeothc (Hephaestio ed. Pingree I, p. 41.24);
alpetiothg (Rhetorius CCAG 8/4 p. 118, Julian of Laodicea, CCAG 5/1 p.
183.20); apétng (Teucer, CCAG 9/2 p. 183.13); cuvorgesiadtng (Sarapio Al.,
CCAG 8/4 p. 230); cuvargetiotns (CCAG 7, p. 215).; aigectatng (Paulus Al.
ed. Z£. Boer p. 94.4).

3% A list of these terms can be found in Kunitzsch, Mittelalterliche astronomisch-
astrologische Glossare, p. 33, n. 60: ‘In lateinischen Texten erscheint (al-)
hayyiz in mannigfaltigen Formen: alahiz, alaiz, alhais, Auz, ayz, haog¢, Haijs,
haiz, Hays, hayz (zu beachten ist, dass die nach unten gezogene Form des z am
Wortende auch als Schluss —m missverstanden werden konnte, so dass auch
Formen auf —m vorkommen!).’

! 1t is noteworthy that in Zebelenos, who largely depends on Ibn Labban, the
term oigeoig translates Arabic gabal (Omodoyn, receptio). Cf. G. Bezza, ‘Il
trattato sulle nativita di Eleuterio Zebeleno di Elis’, MHNH (2002), vol. 2, pp.
257ss. Hairesis has the same meaning in the BifAlov olUv 0ed Ttfig
dotoovopxiic téxvng tdv Ilegodv (ms. Angelicus 29 fo. 214ss.), see
Appendix B.
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dicuntur cum sub signis decurrunt calidis, et que frigide
cum sub frigidis, et que humide cum sub humidis, et que
sicce cum sub siccis.™

The Arabs call ‘hay¢’ the disposition of the star, which
we call ‘similitude’. For, every star rejoices when it has
obtained a place similar to its nature, whether in the
world or in the zodiac. For like rejoices in like. Hence
also the stars which are seen by day passing through the
hemisphere of the day rejoice in the light. But the
nocturnal stars rejoice at night. Also, those that are
masculine, in masculine signs; feminine in feminine
signs; and those that are called ‘hot’, when they run
beneath hot signs, and the cold, when they are under cold
signs, the moist under moist, and the dry under dry.

In this statement, two distinct elements of the doctrine are taken into
account: the relation between a planet and a portion of time, day and
night, and the relation between the gender of the planet, the gender of the
various parts of the zodiac and the diurnal motion through the four
quadrants which are divided amongst the elemental qualities.”

A second term is habitudo. We can find it in a compilation ascribed to
Masha’allah and in the Liber Alkindi de iudiciis. In these statements,
only the first part of the doctrine is considered.

Quod si sue habitudinis locum obtineat, ut diurna de die
et econtra quasi qui lucri et prosperitatis sorte
splendescit.™*

Rursum, in stellarum dignitatem ialib, proprietates
videlicet aut habitudo stelle, continetur. Dicitur itaque

32 Incipit astronomia magistri Georgij de Anselmis, ms. Vat.lat. 4080, fo. 55r.

3 Among the medieval authors who report this doctrine under the name of
similitudo, we can cite: Ibn Ezra (4dbrahe Avenaris ludei astrologi peritissimi in
re iudiciali opera...(Principium sapientie), fo. 24ra); John Danko of Saxony,
Scriptum super Alchabitium, fo. 48; Bonatti, Decem tractatus de astronomia, 11,
3, 15 S. Dé4r; 11, 3, 7, S. E6v; Anonymus Cracoviensis, Ad tabulam
quadripartiti, fo.27v: ‘Et dicunt planete quinque esse in suo haiis hoc est in sua
similitudine...’.

> Incipit liber Messahala de 14. proprietatibus, fo. 92r.
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stelle habitudo locus aliqua portione sibi conveniens. Est
namque stellarum pars quedam diei ascripta, pars autem
alia nocti dicatur. Si ergo stella diurna de die super
terram, nocte quoque sub terram feratur, hec in sua
habitudine manere dicetur. Quod si aliter accidat, ab
habitudine remotam ponemus. Nocturna item de die sub
terram, noctu quoque supra terram moretur, et ipsa suam
habitudinem possidet et occupat. Quod si aliter fiat, ab
habitudine privatur.”

But if it obtains the place of its ‘habitude’: so that a
diurnal star is in a day chart, and vice versa, like one who
shines because he has received wealth and prosperity

Again, among the dignities of the stars is included the
‘ialib’, i.e. the properties or ‘habitude’ of the star. The
‘habitude’ of the star is called the place which agrees
with it in some proportion. For some of the stars are
ascribed to the day, others are dedicated to the night. If,
therefore, a diurnal star by day is carried above the earth,
and by night under the earth, it will be said to stay in its
‘habitude’. But if something different happens, we shall
make it far from its ‘habitude’. Likewise if a nocturnal
star passes the day under the earth, but the night above
the earth and holds and occupies its ‘habitude’. But if
something different happens, it is deprived of its
‘habitude’.

This is the first section of the doctrine of hayyiz as a whole and depends
on the relationship of the planets with the Sun, i.e. on the phases that
occur for the five planets in their synodic cycle. We read in the Isagoge
of al-Qabist:

Et planeta cum exierit desub radiis Solis et nulli planete
iunctus fuerit, dicitur quod sit in lumine suo. >

> Liber Alkindi de iudiciis, trans. Hugo of Sanctalla, apud al-Qabisi, The
Introduction to Astrology, p. 393.

56 Al-Qabist, The Introduction to Astrology, 111, 10, p. 94.
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It is said of a planet that, if it comes out from under the
rays <of the Sun> and is not in application with a planet,
it is in own light (fi daw’ nafsihi).”’

In this phase, the planet acquires strength,’ but its strength rests entirely
upon its relationship with the Sun. Furthermore, astrologers also say that
a planet is in suo lumine when it first appears from the beams of the Sun,
the diurnal planet by day, the nocturnal one by night:

omoTOV acrng NUEQLVOG €V nuaga avarskhet su_; 70
Pisg avTod £o07L, xaGo)g 0 nktog mg v nusgwog, gv

usgoz gig 10 Pig avTod €Tl ouow)g %ol O dong (og
mv voxrsgwog, £V VOxTl 81g ro PG am’ou £07TL, %0l
TOVTOTE OTAV 181G AVTOVG 0UTM, AEYE OTL €1¢ TO PAG
aOT®V €161, 1 €1¢ TO PO AVLTOD EQYETOL” X0l VTN N
OTObeS1G YiveTal.

Whenever a diurnal star rises during the day, it is in its
own light, as the Sun, which is a diurnal <star>, it is in its
own light by day; and for Mars, which is nocturnal, its
own light is by night; and always, when you see the stars
in these conditions, say that they are in their own light or

" Ibid., p. 302. Cf. John of Eshenden, Summa astrologice iudicialis de acci-
dentibus mundi quee anglicana vulgo nuncupatur (Venice, 1489), fo. 77ra: ‘Et
planeta cum exierit de sub radiis Solis et nulli planeta iunctus dicitur quod sit in
lumine suo et hoc est esse planetarum secundum Alchabitium’; cf. John Danko
of Saxony, Scriptum super Alchabitium, fo. 54a.

¥ Cf. Ibn Abi-1-Rijal, Preclarissimus liber completus in iudicijs astrorum quem
edidit Albohazen Haly filius Abenragel, V11, 33 (Venice, 1485), S. t4rb: ... et
maxime si fuerit orientalis exeundo de sub radijs et existendo in suo lumine levis
motus’ (about the ruler of the syzygy of each month); Masha’allah, In
revolutionibus annorum mundi, apud Liber quadripartiti Ptholemei, fo. 149va:
‘Cumque sciveris dominum anni et significatorem regis eiusdem regionis, aspice
quis eum aspicit et qualis sit fortitudo aspicientis eum et utrum sit in lumine suo
i. cum exierit de sub radijs solis et nulli iunctus fuerit vel in lumine alterius’, cf.
Messahallce... libri tres ... editi a loachimo Hellero (Nuremberg, 1549), ch. 11.
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that they are coming into their own light. Therefore the
proposed action will take place.”

We find the same statement in Sahl ibn Bishr:

De planeta in lumine suo. Dicitur planeta esse in lumine
suo, ut Mars cum fuerit in nocte significator, qui est
nocturnus, et Saturnus in die dicitur esse in suo lumine,
qui est diurnus.®”’

On the planet in its own light. A planet is said to be in its
own light, e.g. Mars, which is nocturnal, when it is the
significator by night, and Saturn, which is diurnal, when
it is by day, are said to be in their own light.

The Latin expression in lumine suo and the Greek £ic T0 @ag avtod (‘in
its own light”) translate the Arabic fi daw’ nafsihi, and ‘All ibn Ridwan,
in his commentary on Ptolemy’s Tetrabiblos, misunderstood the Greek
word Aoumfvn (chariot) in the context of the doctrine of hayyiz:
Xawtﬁvérl] was translated as al-indra and became synonymous with fi daw’
nafsihi.

* Bifiiov oV Bed THig GoTEOVOUIXAG. ., fo. 220r, ch. 15: xatd motov TEdTOY
£0TLV 0 AOTNQ £1G TO PAG AV TOD.

5 Incipit introductorium de principijs iudiciorum Zahelis Ysmaelite, apud Liber
quadripartiti Ptholemei, fo. 125vb; cf. Andalone, fo. 169v, who repeats word by
word the sentence of Zahel; cf. Bifiiov odv Yed, fo. 217r: omoTOV AOTNQ
ﬁuegwég goti ‘ra?n‘q?» &v f]uégoc %ol O voxrsgwég év voxri écsri dyofocdvn
%ol cp(og oD acrsgog n 8¢ %a%wmg scn ToD acregog ote ysvn‘rou TOATA
gv nusg(x acrng VOXTEQLVOG 1] &V vuxTl aorng nusgwog 1 xol SLg Cm&ov
avolxglov 1 Umavyog HAlov T GoVOVEETOC TH MQOSXOT® TADTO TTAVTO
#Or0oic £6TL.

U Cf. Liber quadripartiti Ptholemei, fo. 28ra: translation of Plato of Tivoli: ‘Hoc
autem sequitur alchinara, que fit cum fuerit in sua haiz et in eius simili ex locis
sibi convenientibus’, cf. trans. of Robert of Chester (ms. Parmensis 719 fo.
320r): ‘Dicitur etiam de planetis quod habent alicharam’; cf. Nallino, al-Battant
sive Albatenii Opus Astronomicum (Milan, 1903), p. xxi, n. 4: ‘Fulgor seu
splendor (al-indra), unde in latina versione Tetrabibli ex arabico alchinara) est
pro graeco AUV i.€. currus seu carpentum regium ... Arabicus interpres
manifeste voce Aaurmfvn e verbo Adumerv, fulgere, quod in fine loci occurrit,
duxit in titulo capitis vertendo; illa vero &v Aoumfvoilg 8¢ idlorg A&yovtor
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In fact, some difficulties arise when astrologers mix together the two
distinct elements of the doctrine of hayyiz: one of which depends on the
succession of day and night and the other, on the similarity between the
gender of the planet and the gender of the zodiacal signs. Sahl ibn Bishr,
for example, told us that the planets are in suo lumine when the mas-
culine ones are in the portion of the day and the feminine in the portion
of the night”” This statement is ambiguous, because Mars, being
masculine, should be in suo lumine during the day, but, being nocturnal,
it must be in suo lumine during the night. This difficulty has been
apparently resolved by Masha’allah when he affirms:

Et scito quod planete diurni sunt Sol, Saturnus et Iupiter
et masculini in die, et feeminini in nocte. Et planeta
nocturni Luna, Mars et Venus et sunt feeminini in die,
masculini in nocte. Mercurius autem cum masculis
masculinus, cum feemininis feemininus, cum nocturnis
quoque nocturnus, cum diurnis diurnus est.%

Know that the diurnal planets are the Sun, Saturn and
Jupiter and they are masculine by day, feminine by night.
The nocturnal planets are the Moon, Mars and Venus,
and they are feminine by day, masculine by night.
Mercury is masculine with the masculine planets,
feminine with the feminine, also nocturnal with the
nocturnal and diurnal with the diurnal.

glval xal Ogdvoig aliter eum interpretatus esse elucet ex ambabus latinis ex
arabico versionibus’. Cf. John of Eshenden, Summa astrologiae, fo. 77vb: ‘Et
Ptolemeus primo quadripartiti ca. 23, dicit quod splendor sive illuminatio fit cum
fuerit planeta in suo haiz...’; cf. Liber quatuor tractatuum Ptolemei cognomine
Alfillud (ms. Paris, Bibliothéeque nationale de France, lat.7302, fo. 19v): ‘Hec
autem sequitur alkinara, i. splendor vel illuminatio’.

62 See Appendix A. Cf. pseudo-Ahmad al-Farsi (Angelicus 29, fo. 161v, cap.69;
cfr. Palatinus gr. 312, fo. 93v cap. 24 and Marcianus gr. 324, fo. 209v, cap. 24):
TEQL dyaeoc{)vng, xoQdc, OApeag, istongocmniag csuvomauf)osmg %ol
SG)SSK(ITnp.OQlO)V n (xyozeocsuvn T00TO0 £0TLV: ormvtxoz 0 acrng nusgwog %ol
ozgcssvmog év nusga m'csg ynv %ol 6 GoTNE O ONALUXOG Al VOXTEQLVOG €V
VOXTL OTTEQ YTV *al &v NUEQQ LTTO YTv.

3 Messahallce... libri tres, ch. 25.

Culture and Cosmos



Giuseppe Bezza 253

We can say, in conclusion, that the term similitudo corresponds to the
concept of hairesis on the whole. On the other hand, the expressions in
suo lumine, €1g 10 @Ag avtod and, partially, habitudo, represent only
the first section of the doctrine, that concerns the planet’s phases of
visibility. A superior planet is in its own light at the time of its heliacal
morning rising; an inferior planet is in this condition at its heliacal
evening rising. Moreover, the superior planet must be above the horizon
during the day, the inferior below, and so on. This is the condition that
Arabs call jalb or halb:

One of the shares (wa-min al-huziiz) is the jalb of the
planets, i. e. a period related to it. Some of the planets are
related to the day, others to the night. And if a diurnal
planet is by day above the earth and by night under the
earth, it is in its jalb.**

Broadly speaking, when the planet enters into a zodiacal sign, it is said to
be ‘in its hayyiz’ or not. When a planet moves through its phases of
visibility, both within the synodic cycle and according to diurnal motion,
it is said to be ‘in its jalb’> or not. Thus, the hayyiz happens before the
Jjalb, because its period of time is longer:

The terms hayyiz and halb are related in meaning and
they share one condition, namely, that when a diurnal
planet is above the earth by day and beneath it at night,
and when a nocturnal planet is above the earth at night
and beneath it by day, it is said to be in its halb, and a
planet in such a state is described as in or not in its halb.
When in addition to this a planet is male and in a male
sign, or female and in a female sign, the condition is
called hayyiz, and a planet is said to be in or not in its
hayyiz. Moreover it is obvious that hayyiz is more
comprehensive than halb, because every hayyiz is a halb,
but not every halb a hayyiz.”’

8% al-KindT, Forty Chapters, in: Qabisi, The Introduction to Astrology, p. 389.

85 Al-Birini, The Book of Instruction, p. 308, §496. I think the word jalb must be
preferred to halb. For jalb derives from jalaba, ‘to attract, to bring’, and it
means the act of acquiring or gaining possession. Cf. Abai Ma'shar, Abbreviation,
IV, 3: ‘In fortuna planetarum (sa‘adat al-kawakib). Or they are swift in their
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Appendix A
Demophilus Andalone di Negro Zahel
CCAG 5/4, pp. 226ss. Incipit introductorium de interrogationibus, ap.
valde necessarium ad Liber quadripartiti

iudicia astrologie editum a
domino andolo de nigro de
janua in arte astrologie
peritissimo, ms. BN-Paris
lat. 7272, fo. 168r

Ptholemei..., Venetiis 1493,
cc. 125ab

&x OGOV TEOT®V YlveTol
T0 GTOTEAECUOTO THY
TAOVN TGV

70 Groterécuota TOV
TAOVITAY Y1IVOVTOL XOTO,
TEOTOVG EViENQ, %0l
TEGTOG PEV LTTAEYEL, TOV
0 mhoviTng lototat &v
Gyabd toTe 0mo Tod
®Qoo%OTOVL E1TE €ig
%EVTQOV, ELTE €1G TOVG
dxoAov0ovG TOTTOVG TAV
*EVTQOV, 00G BAETEL O
MQOGHOTTOC.

debteQog 8¢ dtav o
TAOVITNG OTTOQYT) E1G TIva
Tomov T 1dlag dElag,
fyouv gig oixov, 1 €ig

De fortitudine
planetarum. Expositio
autem fortitudinis
planetarum cui deest
occasio sive
impedimentum ad
perficiendum causam
cum receperint atque
promiserint fit hoc 11.
modis. Primo ut sit
planeta in bono loco ab
ascendente i. in angulis
et succedentibus
angulorum ex locis que
aspiciunt ascendens.
Secundo ut sit planeta in

De fortitudine
planetarum

Expositio autem
fortitudinis planetarum
cui deest occasio sive
impedimentum ad
perficiendam causam
cum receperint atque
promiserint; fit hoc
undecim modis. Quorum
primus est ut planeta sit
in bono loco ab
ascendente, i. in angulis
et succedentibus
angulorum ex locis sc.
Qui aspiciunt ascendens.

motion, increasing in light and number, or they are in their halb, i.e., in the signs
in which they have a share (hazz), or in their rejoicings, or in the bright degrees
or received, or in their domains (fi hayyiziha)’. Abu Ma'shar, Greater
Introduction, VII, 6: p. 304 (= Arabic III, p. 546): ‘In fortuna planetarum et
eorum fortitudine atque debilitate et detrimento, et in detrimento lune. Et sint
velociores cursu, aucti lumine et numero. Aut sint in bonamentis suis (i jalbihi),
i.e., in domibus suis, vel in exaltationibus aut in terminis vel triplicitatibus seu
faciebus suis, aut in gaudiis suis. Aut sint in gradibus lucidis. Aut sint recepti.
Vel sint in suo haiz, hoc est ut sit planeta masculinus in signo masculino et
gradibus masculinis in die super terram et in nocte sub terra, et femininus in
signo feminino et gradibus femininis in die sub terra et in nocte super terram’.
Cf. Abenragel, Liber completus, 1, 6 (Venice, 1485, fo. 10r): ‘Ageleb: aliqui ex
eis dicunt quod est haiz (Venice, 1523, fo. vi r: ‘haim’; Basel, 1521, p. 19:
‘haim’), et alii dicunt quod est dignitas, et primum est veritas et rectum.
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00007T03RV.

TéTagTog 8¢ LITdQYEL,
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£vvartoc dtav Aoy ol

aliqua partium suarum
vel dignitatum hoc est in
domo sua, i. ut non sint
peregrini, aut
exaltatione sua aut
triplicitate vel termino
seu facie sua vel gaudio
suo. 3. ut sit directus. 4.
ut non sit cum eo
planeta malus, i. in
eodem signo in quo
fuerit, cum sit iunctus
aut aspiciat ab
oppositione vel a quarto
aspectu. 5. ut non
ungatur stelle cadenti
ab ascendente aut
planete qui sit in
descensione sua. 6. ut sit
receptus 7. ut sint
planete altiores masculi
qui sunt Saturnus,
Tupiter et Mars
orientales, i. ut
appareant in mane
exeuntes de sub radijs
Solis, ut planete
inferiores sint feminini,
s. Venus, Mercurius et
Luna, occidentales, i.
apparentes in vespere. 8.
ut sint planete in signis
fixis. 9. ut sint planete in
suo lumine, i. planete
masculi sint in die et
feminini in nocte. 10. ut
sint planete in corde

Secundus est ut sit
planeta in aliqua partium
suarum vel dignitatum
hoc in domo sua aut
exaltatione aut
triplicitate vel termino
seu facie sua vel gaudio
suo.

Tertius est ut sit directus.
Quartus ut non sit cum
eo malus planeta, i. in
eodem signo in quo
fuerit cui sit iunctus aut
aspiciat eum ab
oppositione vel a quarto
aspectu.

Quintus ut non iungatur
stelle cadenti ab
ascendente aut planete
qui sit in descensione
sua aut sit ipse in
descensione sua.

Sextus ut sit receptus.
Septimus ut sint planete
altiores masculini, qui
sunt Saturnus, Juppiter et
Mars orientales i. ut
appareant in mane
exeuntes de sub radijs
Solis et planete feminini
i. Venus, Mercurius,
Luna occidentales i.
apparentes vespere.
Octavus ut sint planete
in suo lumine i. sint
planete masculini in die
et feminini in nocte.
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mAoviitat €v Cadle
OTEQED.
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1QOG Lotlgav: TOTE YaQ ol
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6TEQE0DGL TO Gyabdv, ol
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Oniuxol £v Toig Oniuxoic,
%0l TTAALY Ol Uev
dooevixol &v Toig
dooevinoig (edlotg, ot &
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Solis, i. cum Sole in uno
gradu quia tunc fortune
augent fortunam et
bonum, mali vero
minuunt malum. 11. ut
sint planete masculini in
quartis masculinis ex
partibus ascendentibus
ex circulo hoc est a
medio celi in ascendente
et a quarto in septimum
directi. Et planete
feminini in quartis
femininis, i. a septimo
in medium celi et ab
ascendente in quartum
directi. Et sint planete
masculi in signis
masculinis et planete
feminini in signis
femininis. Hec enim
sunt testimonia quibus
confortantur planete et
non habent occasionem
que eis noceat ad
perficiendum causam
quando receperunt et
promiserunt.

Nonus ut sint planete in
signis fixis.

Decimus ut sint planete
in corde Solis: cum Sole
in uno gradu quia tunc
fortune augent fortunam
et bonum et malorum
confortatur malum.
Undecimus est ut sint
planete masculini in
quartis masculinis ex
partibus ascendentis ex
circulo, hoc est a medio
celi in ascendente i. a
quarto in septimum
directi ; et planete
feminini in quartis
femininis i. a septimo in
medium celi et ab
ascendente in quartum
directi; et sint planete
masculi in signis
masculinis et planete
feminini in signis
femininis. Hec sunt
testimonia quibus
confortantur planete et
non habent occasionem
que eis noceat ad
perficiendam causam
quando receperint et
promiserint.

Culture and Cosmos




Giuseppe Bezza 257

Appendix B
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ms. Angelicus 29, fo. 216r-217r

cap. 4 — Kotoeig dotéQav
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‘H & ougsmg 4o rgwmvmv %ol TOV OQL(OV oVtag EoTL OTOV n
GeEAVN GTTO TtaQGsvou %ol T(DV ogwov TG a(pgo&rnc; BAETTY TNV
ochgo&rnv %ol 1 ochgo&rn octgscnv 8)(81 usra ¢ osknvng 31011
£0TL %0QL0, TOD TOLY®VOL X0l TGV 0Ql®V, T| | GEANVN G0 SL8VUOV
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BAETIY) TOV %QOVOV %0l O XQOVOG TTROG OVTTV, GLEESLS TToLT) §10TL E0TL
%x0QLOG TOD TELYOVOL %0l T®V 0Qlev: %0l 0GAx1G T GEANVN €ig
TolaTny Bewplov eVEEDT] digeciy €xel »al TODTOV TOV TQEOTOV
0{QEGLV HOVOV AEYOLGL TOLYOVOL XAl TOV 0QLOV™ X0l €0V 1 GEATVN
BAETTY GoTEQE %Ol ExElvog O GoTnE BAETN TOV %VELOV TOD 01%0L
oEANVNG T} TOV #0ELOV TOD LIPOUATOS TOD 01XOL GEANVIG %Ol EXEIVO
ailQeotic €Tl 010V 1 6EAVT PAETTEL TOV BNV 00Ga £V SLEVUOLG xal O
dong PAETEL TOV £Quiv, T €0V 1) GEAAVN £V xQLd PAETN TOV dla, O d&
810 PAETY TOV AoV %01 £av 1) GEANVN xEVOSQOUT), OTE £ 0OTOD TOD
Codlov petafoivn eig Cwdiov ETeQov %ol LETO TO HeTOPTval PAETT
TOV 20QLOV TOD TTQOTEQOL 01%0L 1] TOV xVELOV TOD LYOUATOG AVTOD,
ailgeoig duxala A&yetal, olov 1 ceAnvn &v 1xBbct xevodgopotoa
LETOPT £1G TOV %xQLOV %0l BAETTY 1) TOV NV 1) TOV NALov" €1 & £0EEDT
£xT0G TOD 00TOD Lmdlov xal PAETY TOV xDELOV TOD TTROTEQOL 01X0V T
TOV %20QLoV TOD LYPOROTOG CVTOD, xolmteQ Y216V G0 Tod *QLod TOV
dlo N TNV GEEOdLTNY, Exelvn N NAOCLG GVOMEATIS %0l TO CNTnuo
GTEAELOV %Ol €% TOD 01%0L TGV oNUEL®OEVTOV 00X £YEL GIQEGLV,
TOLTESTLV OTOV GOTNQ €x TOTOL GOTEQO PAETY TOV un €xovto
0{QEGLY HTOL 01%0V DYOUATO 0l TOTELVOUO X0l OTOV €% TOLOVTOV
TOTTOL GOTNE GAAOV GOTEQO PAETT, GAANAOLG OO SEYOVTOL %ol
a1QeG1V 0UX E6TL AVTOLG" 01OV T GEANVT T} 0 #VELOG TOD GROGHITOL
Blénst dcréga TOV éxovr(x &v aOTd rocrtsikua ®c dTav TIC €% TOD
0l%0oL TOV SXQQ(DV Slg T0 usgog TOD sgmrmvrog ek@n aBoqurou
omrou otov 7 cahnvn 81C_, rov %QIOV %ol PAETEL TOV %QOVOV 7 &% TOD
%0 ©1voL BAETEL TOV GENV T £x TTiG TaEBEVOL BAETEL TNV GPEOdLTNY
7 &x 1@V 1xB0eV TOV EQuiiv 1) €& alyox€owtog Tov dla 1 €x Luyod Tov
AAMoV 1 alTn N 6EANVN €1G TOV GXOQTLOV X0l €0V O TOANA €1G TO
Tomelvopo adTod £oTl %ol PAETEL GoTéQa um Exovto %xaborov
0lxeL0TNTA €1 TOV 01x0V TOD TOANA XEVOSQOU®V, TQEOTOG £6TL
HovoxXivnTog: olov Otav M oeinvn BAETN doTéQa Gvarodilovto T
Umavyog NAlov, xolmeQ GOTNE OV €1G TNV TOAOLT®OQLOV OUTOD, 1
dOvopg %ol 10 PG 0vTOD £E NULCELOG E0TL X0 GTEEPEL TO {NTNUO”
TEOTIOG GANOG AVEVEETOG TODTO £0TL OTOV GGTNQ TAYXLXLIVITOG XL
drouxmtng Govvdetog €VEEDT TO MEOoROTY, Gcov EAmileTal €lg
801V ayood, xoxov 18001, GTEEPEL TE xal TO CNTNHo POELQEL ®al
otav T 'rc?)v dc’ré@mv elg TotadTny Td&lv 'rl')xn, dnhol 611 0 éQu)T(T)v
ovde annv 8)(81 ovde TS?LO(; otov 0 (nromortog 0 %agmvog %ol n
ce?mvn 0 %UQLOQ 700 ®EOGKOTTOVL, glg TOV ro&ornv 81g oixov ¢ amo
®QooxOTOL %0l 0Tl Golvdetog ol PAEmEL TOV GEnV €lg TOLG
d18vuovg #al ol dlduuot oixog 1 wkal adTOC GoVVEETOG GO
®QOGXOTOL %ol dNAOT TOV £Qmtdvta Bogav Thg GQYfc *ol Tiig
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TELELOOEDG %Ol GALO TTAALY OTAV GGTNQ TAYXLXLVNTOG dLotXNTNG MV
EmixevtQog PAETN doTéQa  PooduxivnTog %ol  GoUVOETOS TO
®QooXOT®, dMAol TO Cnrodpevov OTL AGPn uev  Goymv, oL
telecnoeton 8¢, 6T1 HTav AoTNQE SLOLXNTG 1) X0l ETTLXEVTQOG SNAOT
™V GEYMV TTig dovAelag, 0 8 doTnE 6 Peaduxivntog OV BAETT dNAoL
TO0 TENOG THG mMEAkemg O 8& AoVVEETOC Td M®QEOCKOT® SNAOT UM
telecOfjvar TO {iTnuo.

Kol mdvrtote 0 dotne O Tozxuxivn'rog Stomnrﬁg Tcgonyo()usvog
Xaysrou 0 8¢ Bgaéomvnrog, SIOIKT]TT]Q anousvog TTOALY n wcpa?»swt
T SUvauawg To0T0 €071, OTOV occrng &x 10D 01%oL aVTOD n &x tod
OPYoOpaTog odTod 1 €% ToD TELYOVOL 0dToD BAETT ETEQOV AoTEQO Ol
v dOvopy avTod dl8wot TEOG 0vTOV, SLOTL TO PG TOL 01%0V T TOD
DPOUOTOC €xElVOL £80xE. TTOAMV GOQPEAELQ S101XNCENG PLGIXTG
TODTO £6TL OTAV AGTNQ €1G 01OV GGTEQOG LTTOQYN ol BAETY TOV
%0010V TOD 01%0L X0l TNV SVVOULY aVTOD dL8OGL TTEOG AVTOV, olov 1)
oeMVN 1) Aot £TEQOG £LEEON €lg TOV %QLOV xal BAETT TOV donVv T
v Toic S180potg xal PAETY TOV £Quiiv, &xel alpelc éotl, xal dtov 1!
elg TaDEOV %0l 6 x0EXLVOG £1G TNV SOVOULY %01 TNV dlolxncty aOToD,
ot 800 TEOG avTO dldwoty TNV dbvauy To oynuoaTiLopevoy Lodov, i
8¢ 1o Etego (Mdlo droixnoly povov dldwotv: xal tov 01Qesic T
tedela gic Tag Sovdeiog xaBOLOL EUTOSIGUOV OV EGTL.

Obrog 8¢ 6 TEOTOG THig duvdpeng 1€ Bemglog Exel’

o €av dc’rﬁg aTto d)roméTtou sig oMoV %akbv ai)Qseﬁ, olov €lg
%evrgoc %ol 81(; snavacpog(xg n elg oMoV OQ(DVTOL rov mgocmonov

p Gsmgta omoTOaV aorng glg Tomov 1810V U UTCOLQXT] m'OL ig 181ov oixov
n Spoua 7 n rglywvov 7l dora n TROGWTTO. ) £1G THV Y OQAY VTOD.

Gswgux otav acrng £v04 o011 TEOTOSLL®V T).

8 OToTaV £V OLT® OLSELC TAV XAXOTTOLAV ﬂ217r11 BAETY, oVte
Gxnuocncsuov Exm, ;.mrs csovoSov unte rsrgaywvov ;.mrs SLausrgov
g Oewplo Otav 0 GoTNE occsuv&sroc; TOVTOV acrsgmv 1 frot
%xEVOSQOUT], AoVVEETOG 8 ®Ol TA MQOCXOT®, T d€ »al €lg TO 180V
TOTTELVOUAL.

¢ Otav dorﬁg \')Tcéchn eig aigeotv

€ dtav 6 xedvog xal 6 Cgog ®G1 GVOTOAMXOL ) Slg T ml)wuowoz avTAV
%ol €1G Blaan ;.m de stg 'rocga)mv ®c1, €1 U1 €ig rov oncmortov
avamodilov: §tt olov Boav 0 Gvarodilov Taeaydf, xol x0xocHVNV
Exel 6Odoav.

Otav actne eig {@dlov LIaEYN ®0l €l €xelvo T0 (@dlov BEANCLY
£xot, LITAEYM 8 %Ol OIXELMUEVOV TT) ¥QAGEL 0OTOD, #abMG O *QOVOG

' Lacuna unius verbi: ceAfvn.
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elg 18ov olxov 7 €lg Lhopa 7 €lg {ddtov Puxeov %ol 6 dENg €lg
Cpdrov Beuov, BErTIOV £€0Tl" €l 8¢ TOXMOL €1¢ TO £vavTtiov, %Ol T
%QAO1G EVaVTLODTOL X0l £GTL XELQOV.
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