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Abstract

In this article, we comment on Hephaestio III, 7.16-18, a text detailing the astro-
logical instructions for consecrating the statues of the gods. The association of
gods and goddesses with different zodiacal signs are shown to be not random,
but rather the result of a long tradition based on the relationship between the
zodiacal signs and their respective planetary gods. To the associations taken
from the astrological doctrine on houses, triplicities and exaltations Hephaestio
(or the tradition he summarises) adds those of mythology, religion and astro-
nomy, taking into account planets, aspects and both zodiacal constellations and
paranatellonta. The relevant texts of Hephaestio and other authors are presented
in an Appendix, together with an English translation by Dorian Gieseler
Greenbaum.

Introduction
Among other surprises that Hephaestio’s Apotelesmatica offers to
researchers in ancient religion is the text we are discussing in this article
(III, 7.16-18). It deals with astrological recommendations to be borne in
mind by temple priests when making and/or consecrating (temples and)
statues of gods.

This is one of several instances in which we see astrology encroaching
upon the field of religious ritual,' giving us a chance to reflect on the link

! Different examples concerning the link between astrology and ancient religion
have been treated in A. Pérez Jiménez, ‘Prescrizioni astrologiche relative alla
prassi religiosa’, in G. Sfameni Gasparro, Modi di comunicazione tra il divino e
I’'umano (Edizioni Lionello Giordano, Cosenza, 2005), pp. 151-90, an article that
ends (pp. 177-82) with a first approach to the theme we will deal with here in
more depth. I thank the editors for the improvement of my English text and
Dorian Gieseler Greenbaum for help with doctrinal matters and the English
translation.

Aurelio Pérez Jiménez, ‘Hephaestio and the Consecration of Statues’, Culture
And Cosmos, Vol. 11 no 1 and 2, Spring/Summer and Autumn/Winter 2007 pp.
111-134.
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112 Hephaestio and the Consecration of Statues

between certain Hellenistic Greek/Egyptian gods and planets and
zodiacal signs.

Of course, the ceremony of making or consecrating statues of gods and
goddesses is nearly as old as religious worship itself. With regard to
Greece Plato, in the Protagoras,z attributes the building of altars and
statues of gods by men to their cvyyévewa with them. No doubt ritual
customs come from archaic and classical times or even from protohistory.
But astrological claims for taking part in this field of religion get
underway in the Hellenistic Egyptian world, as our related texts
demonstrate. In fact, when Porphyry expounds his opinions about the
nature of ancient gods according to their iconographic representations, he
does so by referring to Egyptian images. Also Julian of Laodicea, in a
text that has much to do with Hephaestio’s passage, refers to ‘the
enigmatic contrivances’® of the Egyptians, in a context that immediately
follows his reference to the statues of ‘Zeus with the face of a ram” (Zgvg
Kplorpooonog, i.e. Ammon) ‘and Isis with the head of a cow or in the
shape of a lion’ ('Ioic Bovképarog or Aeovtoudppoc). But the text we
have at hand is more explicit since it bears on the specific activity of
consecrating statues, and begins by referring to ancient instructions given
by learned Egyptians, perhaps by astrologers working in Hermes
Trismegistus’s and Nechepso-Petosiris’s times: ‘as the wise Egyptians
and the rest of the ancients have handed down’ according to Dorian
Gieseler Greenbaum’s translation.*

It is clear that astrology had already made inroads as well into temple
activity throughout the first years of the Roman Empire, a period when
Emperors’ astrologers were so influential.” A passage from Dorotheus

% Prtg. 322a: ’Encidn) 8¢ 6 dvOpwmnog Osiog petéoye poipag, mpdtov pdv st v
100 00D ouyyévelav (Dav povov Ogovg dvocev, kol émeyeiper Popovg te
18pveclon kol dydApato Osdv. ‘And now that man was partaker of a divine
portion, he, in the first place, by his nearness of kin to deity, was the only
creature that worshipped gods, and set himself to establish altars and holy
images.’ (Translation W. R. M. Lamb)

3 sopiopota oiviypotddn (CCAG 8/4, 1922, p. 252.20). For some of the texts
(including this one) discussed in this article, see the Appendix following.

* k000G of ool Atybrtior kai oi Aourol Gpyoiot mapadeddracty (Heph. III,
7.13 =p. 258.18-19 Pingree).

> Cf. in particular F. H. Cramer, Astrology in Roman Law and Politics
(Philadelphia, 1954, repr. 1996), pp. 81-283; J.-P. Martin, Providentia deorum.
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alludes to the astrological conditions under which priests ‘in charge of
consecrating statues’ (GyaApdtov kafidpvotai) are born, making their
nativities the result of Saturn’s and Mercury’s influence, with either
planet being in a term or house of the other.® Two centuries later Vettius
Valens warns against the activity of consecrating temples or sacred
objects (the Greek term igpd is ambiguous, but obviously includes
statues) if the Moon is in eclipse positions (i.e., in contact with the
Ascending or Descending Node).” With this warning in mind, which
stresses the importance of the Moon in rituals consecrating cultural
objects, let us to go directly to the matter at hand.

Signs suitable for consecrating statues

The passage we propose to analyse here, namely Hephaestio, III, 7.16-18,
appears within a list of gods whose statues are recommended to be made
or consecrated when the Moon is in specific zodiacal signs (see Figure
1). The agreement of some of these divinities with others that are named
as decans in Cosmas of Jerusalem’s Commentary to Gregorius’ poetry®
(see Figure 2), led Wilhelm Gundel’ to consider Hephaestio’s text to be
part of an ancient Decan List whose origin, according to Franz Cumont,
could be Teucer of Babylon.'” Of course, there are obvious coincidences

Recherches sur certains aspects religieux du pouvoir imperial Romain (Rome,
1982); and B. Bakhouche, L’astrologie & Rome (Louvain-Paris, 2002), pp. 167-
200.

‘0O ‘Eppfic &v otkoic Kpovov §| opiotc... wootag, Gyoipdtov kabdputde §)
GoTPoAOYOLE 0lVIGTAC TO avTa kai Kpdvog &v opiotg ‘Eppod (p. 359 Pingree).

" Vett. Val., V, 2.24-25 (= p. 202.25-28 Pingree). 008& uijv 1@ 0e® 00y kai iepd
kad1poey ypRoov- obte yap dyol cvvtedecbnooviar otite Bedc Bpnokevdn-
ocetatr, GAN ¢ dpyov kai dmpaktov dwaenuicOfcstor kol ol OpviOvteg
gmopkfAocovot Kol ol ToTEl 00 cuvielesOcovVTOaL.

8 Ad carmina S. Gregorii, Migne, Patrologia Graeca XXXVIII, col. 461 (=
CCAG 8/3, pp. 120-22). See Appendix.

? Dekane und Dekansternbilder. Ein Beitrag zur Geschichte der Sternbilder der
Kulturvolker (Gliickstadt, 1936, repr. Darmstadt, 1969) [hereafter Gundel,
Dekane], pp. 73-74.

' CCAG 8/3, p. 120: Fontem huius loci, ubi astrologia cum paganorum religione
arcte coniuncta est, Teucrum Babylonium esse suspicor, quem de decanis et de
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between both lists, but Hephaestio’s reflects actual religious practice
more closely than do the philosophical divinities of Cosmas’ account.
The nature and possible origin for some of these names in ancient
Egyptian decans and their link with the respective zodiacal signs have
been well explained by Cumont and Gundel.'' As for Hephaestio’s list,
which belongs more to the field of astrological practice, there are some
interesting features:

e In agreement with other indications expounded in Julian of
Laodicea’s text, the majority of the statues of goddesses are linked to
female signs, and those of gods to male ones.'”” In this way, the
Mother of the Gods is placed in Taurus and Capricorn; Demeter and
Kore in Taurus and Virgo; The Graces in Taurus and Pisces; Nike in
Cancer and Virgo; Tyche in Cancer, Scorpio, Capricorn and Pisces;
and Nemesis in Capricorn. On the other hand, the consecration of a
statue of Heracles is recommended when the Moon is in Gemini and
Leo, Sarapis in Leo and Sagittarius, Asclepius in Sagittarius, Osiris in
Aquarius and Eros in Libra. Concerning Dionysus, only female signs
(Virgo and Capricorn) are proposed for his statue, but other related
texts, for example Porphyry’s De statuis, stress the feminine features
of the god, such as his link with Persephone (an hypostasis of Virgo)
by means of their horns (do not forget that Kore is also an hypostasis
of the Moon)."

e Except for an unnamed ascription of Tyche to Scorpio (since it
belongs to the Moon’s triplicity) this sign does not appear in
Hephaestio’s list. This detail partially agrees with Julian’s warning

decanorum figuris disseruisse scimus (see also CCAG 7, p. 193; cf. infra p. 122,
n.2).

"'F. Cumont, CCAG 8/3, pp. 121-122; Gundel, Dekane, pp. 71-81.

'2 CCAG 8/4, p. 252: 13pioeig 8¢ Bedv yvécBooav, Onreidy psv Teajvng &v Ti
0eq otong kal dv ONAvk® kol oteped® (®diw... (‘Let the setting up [erecting
divine images] of female gods be done when the Moon is in the Goddess, in a
feminine and solid [fixed] sign...”).

3 Cf. Porph. Ilept dyalpdrov 7: 6 8¢ Advucog kowd pv mpog v Kopny Exst
10, KépATO, F6TL 8¢ MMAOHOPPOC, UNVO®V TNV TTEPL TNV YEVESTY TOV GKPOSpO®mV
appevotniov dbvopurv. ‘And Dionysus has horns in common with Kore, and is of
female form, indicating the union of male and female forces in the generation of
the hard shelled fruits.” (Translation Edwin Hamilton Gifford)
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about statues of goddesses: ‘But do not let them be set up when in
Scorpio alone’.'* This proscription could have to do with the negative
influences of Mars. In Julian’s text the prohibition concerns Scorpio
only on the basis of context, since the astrologer is dealing here with
statues of goddesses and female signs. In Hephaestio’s text we can
see also that Aries, the night house of Mars according to Ptolemy, is
excluded from consecrating statues when the Moon is placed in this
sign.

Other reasons justifying the consecration of one or another statue when
the Moon is in certain signs could be classified respectively as explicit,
implicit and aleatory.

Explicit reasons
Hephaestio’s text tells us the suitable moments for the consecration of the
statues of planetary gods:

e When the planets are in their astrological houses and exaltations:
‘Indeed to prepare in an auspicious manner when they are in both
exaltations and houses...”."

e When they are in their own triplicity: ‘[One must] make ready and
dedicate each of the sacred objects and statues appropriately when the
Moon is in the trigon [triplicity] of Jupiter and Jupiter is also
harmonious in relation to her, that is in the same trigon, and the Sun
is figured likewise, and Saturn is likewise in his own trigon.”'®

Both conditions have a direct applicability to planetary gods whose
names are not included in our diagram (Figure 1) nor, indeed, are they in
Hephaestio’s catalogue of gods and signs. Of course, any competent
astrologer knows what planetary houses, exaltations and triplicities are.
But these will become implicit reasons applicable to other gods, e.g. (and

' CCAG 8/4, p. 252.8: &v péve 8¢ Zropnin ui Eotooay.

I, 7.15 (= p. 259.3-4 Pingree): &1t pnjv kol Sviov odtdv &v 1ol Yyoduast Te
Kol 0TKO1G KOTAGKEVALEY OIG10V....

' 111, 7.14 (= p. 258.22-259.1 Pingree): £xoctov 8¢ AV iep®dV Kal Gyodpitemy
KoTaokevalew kal igpodv cOppopov &v @ Tprydve @ 10d Adg Thg Tedfvng
obong kai 10D A1dg GLUEDOVOL TPOG ATV EVTOG, TOVTESTIV £V TQ) AVTH TPIYDOVE,
kol ‘HAlov opoiwg doynuatiopévov, tod 8¢ Kpdvou opoing toyydvovtog év té
18lw prydve.

Culture and Cosmos



116 Hephaestio and the Consecration of Statues

as we will see later) Sarapis or Osiris, which oriental religions have
assimilated to Zeus and the Sun. In any case, neither triplicity nor house
is a feature exclusive to the planetary gods but can also be applied to the
others. In this way, i.e. by means of the trine (trigonal) aspect, could be
explained, for example, the association of Demeter — Kore — Plutos to
Taurus (in trine with Virgo);'” and by house, the association of Asclepius
— Hygieia to Pisces and Sagittarius (both Pisces and Sagittarius are
houses of Jupiter).

Implicit reasons
It is reasonable to suppose that the attribution of these gods to different
zodiacal signs relies on the following grounds:

1. Religious or astrological associations of the god or goddess with the
planetary god to whom the relative sign belongs, whether by house,
exaltation or triplicity:

e FEros and the Charites (Graces) are related to Taurus, Libra and
Pisces, the domiciles and exaltation of Venus, because they are
closely bound to the goddess of love and beauty.'® Indeed, in regard
to Eros (according to the Liber Hermetis), the 1st to the 8th degrees
of Taurus (exactly Venus’s terms) are called Cupido."” As for the

'7 The importance of the doctrine of aspects and in particular of the trinal rapport
between zodiacal signs has been stressed and well employed by J. Abry in her
reconstruction of the divine tutelages of the Zodiac (see her ‘Astrologie et
mythologie: les tutelles zodiacales’, in Homo Mathematicus, eds A. Pérez
Jiménez and R. Caballero [Malaga, 2002] [hereafter Abry, ‘Tutelles’], pp. 73-92,
here pp. 77-79).

'8 Astrologers calculate the Lot of Eros by computing the degrees from the (Lot
of) Daimon to Venus for day nativities and vice versa for night nativities (cf.
Paulus Alex., p. 47 Boer).

¥ LH XXV 2.9 (= XXV 2.27-29 Feraboli): A primo enim usque ad octauum sunt
termini Veneris et vocatur Cupido, quia in huiusmodi ascendente fiunt amatores
puritatis, musici alacres. De trig. sex decan. Cf. Critod., CCAG 8/1, p. 258: &md
poipag o' gog ' Epra Agpoditme Epwg, eokaddpiol, gdpovcol, ényopeic.
(these are also Venus’s terms, which justifies the same name for Aries 7°-12° in
XXV 1.54-56 Feraboli and perhaps — although displaced — for the inclusion of
Eros as the third decan in Cosmas’ list (see Figure 1): A septimo gradu usque ad
duodecimum sunt termini Veneris; uocatur Cupido. Facit amicitias et amplexus
erga egregias mulieres. Cf. Critod., CCAG 8/1, p. 258: and poipog ¢ €og 1p’ Spia

Culture and Cosmos



Aurelio Pérez Jiménez 117

Graces, Hephaestio’s text agrees with Cosmas’ decans, where
Xdpig appears as the first decan in Taurus.

e The same reasoning applies for Nemesis being related to Capricorn,
Aquarius and Libra, which are the domiciles and exaltation of Saturn.
In this case, the link between Nemesis and Saturn is well documented
in astrological texts;*" this is the reason why the Lot of Nemesis is
computed from Saturn to the Lot of Fortune by day or vice versa by
night.*' Concerning Libra (the exaltation of Saturn), the balance is
associated with Nemesis as representative of Justice,”” and the
goddess appears in Cosmas’ list as the third decan in that sign.

e As Nemesis is associated with Kronos, so Nike (Victory) is
associated with Zeus; this explains her place in Cancer, whose 15th
degree is the exaltation of Jupiter. Astrological treatises are rich in
examples giving evidence of this association but, as in the above
cases, proof of it is provided by the Lot of Nike, measured from the
Lot of Daemon to Jupiter or vice versa.”* Another proof is the fact

Agppoditne Epwc, eiMa kol cvumlokal Tpd¢ Vmepeyovoag yuvoikac. Kamat.,
275-276: ¥pw¢ te kol vyodpate kol dveotc kohodvtal. Eyel eikiac, cvpmhokag
1pog £vAOEOLG YuvoiKag).

2 Vett. Val,, I, 1.16: o1t 8¢ (sc. 6 100 Kpbvov) Nepéoewg dotp... Cf. Achill.,
isag. 17, p. 43 Maas, Abum., De rev. nat., App. II, p. 245.10, Hephaest., III, 7.16
(see W. Hiibner, Grade und Bezirke der Tierkreiszeichen. De anonyme Traktat
De stellis fixis, in quibus gradibus oriuntur signorum. Quellenkritische Edition
mit Kommentar [2 vols, Stuttgart/ Leipzig, 1995] [hereafter Hiibner, Grade], vol.
IL, pp. 174, 192).

21 Cf. Paulus Alexandrinus (p. 49 Boer): “EfSopog kAfpog Tfig Nepéoeamg, Ov
apopnoelc &ml fuepvdv yevéoewv amd Kpdvov émi kifpov Thmg, kol 16 ico
4md OPOCKOTOL: &Ml 8& VUKTOC TO GvATaAty.

22 For the association between Nemesis as Dike and Libra, cf. R. Merkelbach,
Isis regina — Zeus Sarapis (Stuttgart/Leipzig, 1995) [hereafter Merkelbach, Isis-
Sarapis], p. 229-230.

2 Furthermore, Jupiter is one of the tutelary gods of Cancer, as Vettius Valens
says: ‘Apeag, Eppod, Awdg, ITavdg, Appoditng (1, 2.34 = p. 8.20 Pingree) and as
such appears in rustic menologies: lulius... Cancro tutela lovis (CIL I', p. 280;
cf. Abry, ‘Tutelles’, p. 82, n. 26).

2 Cf. Paulus Alexandrinus (p. 49 Boer): “Extoc xAjpoc tfic Nikng, Ov
dpunoelg Tolg pev Muépag yevouevolg dmd kKifipov Aaipovog €t poipav Atdg,

\ A b A e 4 -~ \ \ o r
KOl TO, 160 0T0 @POGKOTOV, TOTG O€ VUKTOG TO AVOTOALY.
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that Jupiter’s terms in Aquarius are called Nikn by Critodemus.”” The
link appears also in the list of Cosmas, where Nike is the first decan
of Cancer. Something similar can be said for the position of Sarapis
(and indirectly also of Asclepius-Hygieia) in Sagittarius and that of
Osiris (identified by the Egyptians with the planet Jupiter, as Achilles
Tatius points out)*® in Pisces, both the houses of Jupiter. Concerning
these cases, however, there are other stronger and more acceptable
reasons, as we shall explain below.

e As regards the statues of Tyche, Hephaestio specifies that ‘one must
consecrate Fortune when the Moon is in her own trigon, and also
Aphrodite; and if [they are or she (the Moon) is] in Capricorn and
Cancer, it is suitable’. Since the Greek text — d@iepodv 8¢ TOxnv xpn
thig ZeAjvng olong &v t® Bl Tprydve kol Thg Aepoditng, kal &v
Alyoképott 8¢ kal Kapkive ebbetov — is ambiguous (as the English
translation also reveals), I propose the following interpretation:

a) The consecration of a statue of Fortune may be done, as one
would expect, when the Moon is in Cancer, Pisces or Scorpio, i.e. in
the signs of her triplicity.

b) Venus must also be in her own triplicity, i.e. in Taurus, Virgo or
Capricorn.

¢) If we combine the last phrase like this: ...A@poditng, kol &v
Alyoképott 8¢ xai Kapkive eb0etov, we have to interpret that the
consecration is more suitable when the Moon is in Cancer and Venus
in Capricorn.

d) But it would also be possible to interpret this last phrase as saying
it is a good time for consecration when the Moon is in Cancer (her
own domicile) or in Capricorn, a sign belonging to Venus’s triplicity.
In this case, the link between Tyche and Capricorn would have
nothing to do with Venus and they must have another connection, as
we will see below.

Of course, Tyche in ancient astrology mimics the features of the
Moon; in this way, she is considered by the astrologer Antiochus to be

25 5\ ’ r o y o r s 3 s \ ~ , 1]
ano poipag 18" €mg k' Opla Aldg. Vikn, €mionpotl, AQUmpol Toig TOYaLG €K

Koxomade1dv, Tveg kol iepovikat. (Critod., 11.3 Hiibner); CCAG 8/1, p. 260.23-
24.

 Isag. 17, p. 43 Maas: 8e0tepoc 6 100 A kad’ “ExAnvac Pasdov, koo 58
Alyvrtiovg ‘Ocipidog dothp.
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the luck of the universe,”” and her lot is calculated using the Sun and
Moon, as is well known.?® The reference to Venus — and not to Jupiter,
the other benefic — is due to the fact that

a) Venus is, as the Moon (Selene) and Tyche are in Greek culture, a
female planet which represents women; additionally, the Moon is the
symbol of motherhood;

b) but it is also important that Venus is linked to the Moon’s
triplicity, inasmuch as it has its astrological exaltation in Pisces;

¢) indeed Manilius, when ascribing the Medium Caelum to Venus,
gives — as did Thrasyllus — the name Fortuna to this place,”” which
no doubt has to do with the name Aya6n Toyn / Bona Fortuna (Good
Fortune) being reserved for Venus’s place, the fifth, in the writings of
other astrologers.

Nevertheless, there remains a problem, which we have indicated in
Figure 1 with a question mark. This concerns the ascription of Tyche
to Scorpio, a sign that also belongs to the Moon’s triplicity. However,
as we have seen, there was a prohibition against consecrating statues of
female gods when Moon is in Scorpio (no doubt because of the
malignity of Mars, and also perhaps because the Moon is in fall in
Scorpio). In this case, we must understand that the general rule does
not include Scorpio, or that there are other reasons making an
exception for Tyche possible. Among them we could list the effects of
Fortune attributed by the Liber Hermetis to Mars’s terms in Scorpio,*

T CCAG 1, p. 148.13-14: Aéyopev givar Thv Zedjvny thymv tod mavtdc.

8 Cf. Paulus Alex., p. 47 Boer. Furthermore, on p. 49 Boer, Paulus says that Tij
evoeL ) uev Zedjvn Toyn xabéotnke.

¥ Man., 2.926-927: haec tutela decet Venerem, sua tela mouere. / Nomen erit
Fortuna loco,... Thrasyllus in CCAG 8/3, p. 101.26-27: 10 v 88, O xai
pecovpdvnud otv, toynv Aeyev (sc. Hermes Trismegistus). See W. Hiibner,
Die Dodekatropos des Manilius (Manil. 2, 856-970) (Stuttgart, 1995) [hereafter
Hiibner, Die Dodekatropos], pp. 64-65; and Hiibner, Grade, 11, p. 173.

30 XXV 8.8 (XXV 8.15 Feraboli): Septimus gradus facit claros fortuna... and
XXV 8.9 (XXV 8.18-20 Feraboli): A primo enim usque ad septimum sunt
termini Martis; ... facit autem acutos natura et fortuna.
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and the name TOyn applied by Critodemus to Venus’s terms (8th-11th
degrees) in this sign.”'

Concerning the connection with Capricorn, this could be due to
the linking of Selene (and other divinities) to this sign, as we read, for
example, in Vettius Valens,”” or perhaps to the paranatellonta, as will
be pointed out later.

e The next planetary association we have to deal with refers to
Heracles, Sarapis and Leo. The reasons, though different, are clear.
Heracles is an analogue for the Sun (whose domicile is Leo) who
must perform twelve works yearly (as the Greek hero did) through
the zodiacal circle (so the allegorists say).”> And Sarapis is not only a
syncretic form of Zeus (to whose triplicity Leo belongs, and under
whose guardianship, together with that of the Mother of the Gods,
Manilius puts the sign),”* but also of Helios/Osiris; as such he is also
seen as the god that brings about the flooding of the Nile, according
to Merkelbach’s astral interpretation of the Tazza Farnese.”® For this

3! Critod., 8.2 Hiibner: ard poipag 1 €og w’ 8pia Agpoditng Toym. Relying on
this text, Hiibner, Grade, I p.198, proposes to supply the lack of Venus’s terms in
the Liber Hermetis as follows: <ab octavo gradu usque ad undecium sunt
termini Veneris, vocatur Fortuna...> (cf. Hiibner, Grade, II, p. 173). On the
other hand, we must not forget that, according to Teucer, Scorpio was the Ayan
Toyn at the kdopov yévnoig (CCAG 7, p. 205). Cf. Kamat., Introd. in astr. 1045.

1, 2.63 (= p. 11.9-10 Pingree): eicl 3¢ Bsol Agpodim, Zedjvn, Anuimp,
‘Eppfig.

33 Cf., for example, Porph., De statuis 8.

3% 2.441: luppiter, et cum matre deum regis ipse Leonem. For the association
between Leo and Jupiter, the king of gods, see also Feraboli, I, 1996, pp. 326-
327.

3 See R. Merkelbach, ‘Die Tazza Farnese, die Gestirne der Nilflut und
Eratosthenes’, Zeitschrift fur &gyptische Sprache (1973), vol. 99, pp. 116-27.
The cult of Sarapis was established at Alexandria as the official state cult of the
Ptolemies. Through its auspices Osiris, the Egyptian god of the underworld,
assimilated aspects of many of the great Greek gods, including Hades, Zeus,
Asclepius, Dionysus and Helios. Thus in Roman times he was the chief god of
the Egyptian pantheon. The bust of Sarapis has been found on Domitian’s
tetradrachms for year 8 and on his bronze coinage for years 2 through 8. For the
identification Zeus-Sarapis and Helios-Sarapis, see R. Merkelbach, Isis-Sarapis,
pp. 78-79.
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reason it is noteworthy that among Cosmas’s decans, Sarapis figures
beside Isis as, respectively, the third and second decan of Leo.

e And finally, Plutos and Virgo: We can understand the position of
Wealth in Mercurius’ house, considering that this god is the patron of
merchants and bankers; but, as we will see below, there are other
reasons to explain the link with Virgo as well as with Taurus.

2. Association of the god or goddess to mythological, religious and

astrological history; or to the features of the zodiacal sign.

e The place of Demeter in Virgo is due to the astral representations of
this sign which relate Spica®® to Demeter. Of course, the other
divinities — Kore and Plutos — form a group with her, as her children.
The trine aspect could explain the ascription of the group to Taurus
also, though no doubt there are other complementary reasons, one of
which being that Demeter is associated with this sign by Manilius
and (among other divinities) by Vettius Valens;’’ and another, that
she can be linked to the spring fixed sign (Taurus) because of her
features as a goddess of earth and abundance, assisted in this function
by Plutos.

e The relationship between Nike and Virgo has to do with her link to
Dike (a personification of the sign) or with her association with the
victorious Athena who also appears as a representative of Virgo.*® In
fact, the Liber Hermetis and Teucer associate some degrees of this
sign to victory.*

e Concerning Heracles and Gemini, the connection is supported by the
name of one of the stars in the constellation, called ‘Heracles’

% Cf. Arat., Phaen. 97: Tapbévov, § P’ &v xept @épet Ttdyov oiyMievra;
Maximus, 219, 291, 553; Manetho, II [I] 134; and Hyginus, III 24.

7 Man., 1.442: spicifera est Virgo Cereris...; Vet. Val., I, 2.12 (= p. 6.28
Pingree) Agpoditng, Zedjvnc, Afjuntpdc o1y, Apewg, Eppod.

3 For Nike-Virgo, see H.-G. Gundel and R. Boker, ‘Zodiakos’, in Paulys Real-
Encyclopédie der classischen Altertumswissenschaft, X, 1 (Munich, 1972), col.
545.

¥ LH XXV 6.29 (XXV 6.69-71 Feraboli): Vicesimus octauus gradus, qui est in
stella splendida, est inaquosus et caliginosus et grandinosus et uentosus; locus
iste significat uictorem in rebus agendis. Teuc. II, 6.9 Hiibner: 6 Bovképodog [0
Eov 10 dpotpov] onpaivet TOV vikntiv.
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according to many astrological texts, including the Tetrabiblos.*’ In
fact, the constellation has been represented as Apollo and Heracles,
as we read in Hyginus and other astrological texts.*' Vettius Valens
perhaps is also thinking of this association when he relates the hero
and Apollo (among other gods) to the sign.*

e As for the attribution of the Mother of the Gods to the animal signs
Leo, Taurus and Capricorn, this is due, of course, to the Phrygian
Cybele and her traditional entourage of animals.*

e Finally, there are other explanations for the association of Osiris-
Pisces, as we have said before. Indeed, there are many features in the
history of Osiris, Isis and Seth that correspond to the tale of
Aphrodite fleeing from Typhon and being saved by the fishes, a
zodiacal sign that is worthy of being the exaltation of Venus. Of
course, Osiris’s link to Pisces is justifiable by the mythical history of

0 Ptol., Tetrab. I, 9.4 (= p. 48 Robbins): tdv 8¢ &v t0ig keparoig (TdV ASOH®V)
300 Aoumpdv 6 pév &v tf mponyovpsévy 1@ T0d ‘Eppod, warelton 8¢ ol
AmOMovVoc, 6 8¢ v i) Emouévy 16 T0D Apewg, koAeltar 8¢ kol Hpoaxdéove. (‘Of
the two bright stars in the heads (of Gemini), the one in the head in advance the
same as Mercury; it is also called the star of Apollo; the one in the head that
follows, the same as Mars; it is also called the star of Hercules’, translation of F.
E. Robbins = Hephaest., I 40). Cf. the Calendar (I A.D.) in CCAG 9/1, p. 133 for
the 22nd May: 6 t@®v Advumv votiog Hpaxdfic dmrédet.

' Hyg., Astron. 2.22; c¢f. CCAG 5, p. 188 and F. Boll, Sphaera. Neue
Griechische Texte und Untersuchungen zur Geschichte der Sternbilder (Leipzig,
1903) [hereafter Boll, Sphaera], p. 480.

2 Vet. Val, I, 2.29 (= p. 8.9-10 Pingree): cvveiot 8¢ avtoic Oeol AmOAA®V,
‘Hpaxific, “Heastog, “Hpa, Kpovoc.

# Manilius links the Mother of the Gods to Leo (Astron. 2.441 and 4.759-761,
Mater ldaea; see S. Feraboli, Manilio. Il poema degli astri (Astronomica) vol. II,
eds R. Scarcia, E. Flores and S. Feraboli (Milan, 2001) [hereafter Feraboli,
Manilio], II, p. 414; Abry, ‘Tutelles’, p. 79) and, according to Firmicus, the
position of the Moon in cauda Leonis makes matris deorum tympanis servientes
(7, 25.14); also the Phrygii Tibicines that the Liber Hermetis and Teucer link to
Leo (ab undecimo gradu usque ad duodecimum sunt Phrygii Tibicines, LH XXV
5.12 (XXV 5.34-35 Feraboli) & Teucer II, 5.5 Hiibner: oi ®piyior odrol
peydhwv éAmidwv dotoyiag could have to do with this association (cf. Hiibner,
Grade, II, p. 209 & Abry, ‘Tutelles’, pp. 77, 79). Ptol., Tetr. 2, 3.38 links the
Mother of Gods with Venus (which can be an additional reason for the
relationship of the Goddess and Taurus) and Adonis with Mars.
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the god and the sign. Furthermore, his association to Pisces could be
related to his Egyptian identification with the planet Jupiter (whose
astrological house is this sign), as Achilles Tatius points out;** but
also because of the influence of the Typhon-Aphrodite tale, in which
the sign had a significant role, and that of Seth-Isis/Osiris. In any
case, the aquatic nature of Pisces (as that of Aquarius) and of Osiris,
who represents the Nile, well explains the relationship of this god to
both signs.* On the other hand, this association may be due to the
role of Osiris as god of the dead and to the vexp®dec (deadly) nature
of both signs, which are called vekpopdvteig (creating necromancers)
by Ptolemy.*

3. Association of the god or goddess to the mythological or religious
personality of other fixed stars related as paranatellonta to the zodiacal
sign:

* Cf. supra, n. 26.

# Cf. Porph., ITept dyorpdrov 10: "Ooipic dotv 6 Nethog, Ov &€ odpavod kata-
@épecOar oiovtor. On the other hand, Aquarius appears in Denderah and other
Egyptian pictures as a god of the Nile (cf. F. Boll and W. Gundel, ‘Sternbilder’,
in Ausfuihrliches Lexikon der griechischen und romischen Mythologie, ed. W. H.
Roscher [vol. 6, Leipzig, 1924-1937], cols. 975-976 [Nachtrige]). Furthermore
the link of Osiris-Pisces is documented in zodiacal representations of Greco-
Roman Egypt, e.g. on the porch of the temple of Esneh, where a figure like
Osiris appears beside the two fishes.

* Tetrab. 4, 4.10. Along these lines, see W. Hiibner, Die Eigenschaften der
Tierkreiszeichen in der Antike. lhre Darstellung und Verwendung unter
besonderer Beriicksichtigung des Manilius (Wiesbaden, 1982) [hereafter
Hiibner, Die Eigenschaften], pp. 201, 205 & 285; and idem, “Iy00¢-PISCIS. Der
singularische Gebrauch des Namens der zodiakalen Fische im Griechischen und
Lateinischen’, in SIC ITUR AD ASTRA. Studien zur Geschichte der
Mathematik und Naturwissenschaften, Menso Folkerts und Richard Lorch, eds
(Wiesbaden, 2000) [hereafter Hiibner, ‘Piscis’], pp. 266-284, here p. 275. We
must remember, on the other hand, the rapport between the Crocodile of the
Egyptian ‘dodekaoros’ and the second or third decan of Pisces in Teucer 11, 12.9
(cf. Hiibner, ‘Piscis’, p. 274); furthermore, Osiris was worshipped as a crocodile
(Boll, Sphaera, p. 322).
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e This is also the case with Heracles-Gemini, as is well known and can
be found in Teucer and the Liber Hermetis."’

e Concerning Dionysus-Virgo, the link can be justified by the
appearance in Virgo of the Vindemiator* and, according to a version
that Manilius follows, of Ariadne’s Crown (Corona Ariadnae),” a
fact that has contributed to the association of Crater to Bacchus.”® As
for the link of Dionysus-Capricorn, it is applied also, according to
Teucer and the Liber Hermetis, to the rising of Ariadne’s Crown in
Capricorn and to Ager, a constellation related to vineyards and grape-
growers.”' Furthermore, Teucer quotes the vineyard as a paranatellon
of the second decan of Capricorn.™

7 LH XXV 3.3 (XXV 3.8-9 Feraboli): A primo gradu usque ad secundum oritur
cauda Ceti et Hercules. Teuc. II, 3.1 Hiibner: €og poipag B’ 1 00pd t0d Kkrjtoug
kol Hporhfic.

* LH III 4 (III 20 Feraboli): Alia, quae est in dextra parte eius et notatur ab
aliquibus Vindemiator, est in quarto decimo gradu. According to a Greek
Calendar, on the 28th of August (Virgo): CCAG 9/1, p. 134 (= Aetius med., iatr.
3.164): TIpotuoyntp £dog dmtéAdel kol ‘Orotdg Svvel. Cf. Arat., 29. 94 and
Gem., astron. 3.6: ‘O 8¢ &v dxpq tfj Gpiotepd yewi tiig Mapbivov keipevog
hopmpdg dothp Ztdyvg mpocoayopevetal O 8¢ mapd v dekav thic Mophévou
ntépuyo. keipevog dotepiokog Mpotpuynmip ovoudletor. Cf. Eudoxus, frg. 27
from Vitruv., Arch. 9.41: Ab eo non longe conformata est Virgo, cuius supra
umerum dextrum lucidissima stella nititur, quam nostri Provindemiatorem,
Graeci TIpotvyntp vocant. Ptol., Tetr. I, 9.7: 0 8¢ év tfj Bopeiw wrépuyt
Aopmpog kaiovpevog 8¢ Tpotpuyntnp @ 100 Kpdvou kol 1¢) 10D ‘Eppod.

¥V 253: clara Ariadnae quondam monumenta Coronae. Indeed, Corona rising
is placed in Libra by most astrological texts and its effects mainly concern
Venus.

*® Since Eratosth., Catast. 41, p. 190, 27/25 Robert. See W. Hiibner, Crater
Liberi. Himmelspforten und Tierkreis (Munich, 2006) [hereafter Hiibner, Crater],
p. 50.

>l See, for Corona Ariadnae, LH XXV 10.18 (XXV 10.43-44 Feraboli): Ab
undecimo gradu usque ad quartum decimum gradum oritur Corona Ariadnae &
Teuc. II, 10.4 Hiibner, which includes Dionysiac qualities as astrological
properties of the paranatellon: 6 otépavoc ¢ Apuddvng kdpovg, uédac,
tépyeig, dveo,... Boll, Sphaera, p. 99, interprets Teucer’s reference not as the
rising of the northern crown, but as its culmination; more in Feraboli, Manilio, II,
p. 480-481; as for Ager, see the explicit description of LH XXV 10.25 (XXV
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e Regarding the link of Tyche-Capricorn, in addition to the above
reasons, Hiibner points out the association between this sign and
Eileithyia, according to Teucer.” Indeed, Ps.-Erathostenes calls this
constellation ‘Tyche’ and Hephaestio, following Nechepso-Petosiris,
links it to the influences of Capricorn under the name of EiAnfuiag
{dov dicéporov.™

e As for the association of Osiris-Taurus, this must be due to the
identification of the Egyptian god with Orion, an "Ocipig Umtiog
(prone Osiris), as Teucer and Antiochus call him,” and a

10.61-63 Feraboli): A quinto decimo usque ad septimum decimum oritur Ager;
facit uinitores, hortulanos, acquisitionem, societatem ebriorum & of Teuc. II,
10.5 Hiibner, speaking of 1t yoplov t@dv dunélov: durehovpyode, nepiktnoty,
cvotpepopévoug, pebvotde. On these topics, see Hiibner, Grade, II, pp. 79-80;
idem, Crater, p. 49-50.

32 Teuc. I, 10 Boll, Sphaera, p. 20: T® 8¢ devtépw dekav®d mopavatéAlovo...
10 HJuiov 1od Tpoyod xai dumélov... (the German scholar suggests, as a source
for this image, the Egyptian decans (indeed the 18th, i.e. the last in Sagittarius,
seems to be ‘The Vineyard’; cf. Boll, Sphaera, pp. 269-270).

33 Teuc. 11, 10.13 Hiibner: §| EilelBuia toketdv €k mopvela.

1, 21.29 (‘Eleithyia, a headless sign). Cf. Hiibner, Grade, II, p. 84. The name
EiMj6via which, according to Hephaest., I, 24.10, is given to a comet, could be
related to the link between this constellation and Tyche, since it implies a
positive change in human affairs (onuoiver 8¢ GvOporwv koTakomdg Kol
petaBoAny mpaypdtov émi td PEATIOV Kal Tolg cuYKaTaKeKAMpEVOLS dpeoty).

> See Boll, Sphaera, pp. 164-168. According to Kamat., Introd. in astron. 394,
the Umtiog “Ocipig is a paranatellon of Taurus at the same level as Orion and
Auriga (in the Esneh Zodiac they are represented together in Taurus). In fact, the
constellation of Orion as a Greek representantive of Osiris has, according to
Egyptian astral religion, a great importance; and the degree of Orion’s rising has
been called mors in astrological texts (see W. Gundel, Neue astrologische Texte
des Hermes Trismegistos (Munich, 1936, repr. Hildesheim, 1978) [hereafter
Gundel, Hermes], p. 198; the funeral function of this Orion-Osiris is well
documented in the ancient Egyptian sarcophagus, where we find invocations to
Sah/Orion-Osiris and Sepdet/Sirius-Isis which have been well studied by E.
Ciampini, ‘Invocazioni astrali su coperchi di sarcofagi del Medio Regno’,
MHNH (2007), vol. 7, in press). In any case, the association of Taurus-Osiris is
made on other grounds in the LH I 7 (I 7.41-42 Feraboli), where Osiris’s grave is
linked to the first decan of Taurus: Totum corpus habet sepulturam Osireos,
ornatus aureis corrigiis et fuscis (cf. Herm., Sac. lib. 9 Ruelle, 1908, p. 254 [here
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paranatellon of the Bull. From this association comes also that of
Sarapis-Taurus. For Plutarch identifies Sarapis with Osiris*® and with
Pluto;”” and in the Serapeum of Sakkara this god was represented in
the form of a man with the head of a bull.

Other aleatory reasons

e Synonymous motivation could be another reason for the integration
of Plutos (by synonymy with ITAoUTwv [Pluto]) in the Taurus and
Virgo Demeter-Kore group. In fact, the god of the dead is included as
a paranatellon of Virgo in the Liber Hermetis and other Greek
related texts™ and the Taurus, Sarapis and Orion-Osiris association
also favours the conflation of Plutos with the god of the dead.*

e Displacement of gods from Mars’ houses to the following signs: This
could be a further reason why Sarapis, which on explicit grounds (the
triplicity connection) would have to be in Aries, has been displaced to
Taurus. But clearer is the displacement of Asclepius and Health from
their natural place in Scorpio to Sagittarius. In any case, the
identification of the Greek Asclepius and the Egyptian Sarapis makes
possible his position in Sagittarius. This is a topic which we have

relating to the second decan]: pop@MV YUVOIKOG... KEKEPLOUEVNG OGIPLAKADG
pEYPL TV TOSDV).

6 Plu., Is. et Os., 28. 362B: BéAtiov 8¢ 1OV "Ootpy €lg ToDTO GUVAYEV TR
Aovio® 10 T 'Ocipidl tov Zdpamy,...

\

°7 Ibid., Plu., Idem 27. 361E: o0 ydp dAhov eivonr Zépomv 1) tov IMhovtmvd
ooot...; cf. 28. 361F-362B.

¥ LH XXV 625 (XXV 6.59-60 Feraboli): A uicesimo quarto usque ad
uicesimum sextum oritur Pluto corporum et animarum diuidens discretionem.
Teucer-Rhetorius, CCAG 7, p. 204.5-6: kol 1@ pév of deKovE TopavaTEALOVGLY
0 Adng kol Modoo Avpilovoa kai 6 IMopOuedg kai pépoc Thc Axepovciog
Muvne...; Kamat., Introd. in astron. 937-939: kol 1@ u&v mpdT® dekavd
nopavatéddel Tdde’ | Modoa cvpoviifovco kol TTupapic kol Awdng kel uépog
g Ayxepovotdc... On Pluto and his rising in Virgo, cf. Gundel, Hermes, p. 259.

> Cf. supra, n. 54.
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discussed in other research® and does not require more attention
here.

Conclusion

To sum up, the apparently chaotic list of gods and zodiacal signs in
Hephaestio’s text is, on closer examination, not chaotic at all. Its
coherence relies on astrological, astronomical and mythical/religious
grounds and especially on the application of the customary practices of
ancient astrology, such as the aspectual association of the signs with their
related planets and extra-zodiacal constellations. Above all, the passage
brings to the fore associations concerning the doctrinal baggage
accumulated by astrologers since Hellenistic times, as well as the history
of those gods and goddesses whose traditional rituals of consecration the
new astral religion aims to appropriate.

Concerning the statues that Hephaestio’s text deals with, it is a
question of concrete, and not of intellectual or speculative, divinities such
as those that appear in the decan list of Cosmas (Figure 2). On the other
hand, the names of Osiris and Sarapis, whose zodiacal associations are
well documented also in Egyptian iconography of the Hellenistic
period,” and partially that of the Mother of the Gods, lead us to speculate
an Alexandrian origin for this text.”” However, at this point we have to
formulate one last question about an amazing silence on the part of
Hephaestio: Why in this passage, where the author deals with Greek and
Egyptian gods, does the name of Isis not appear? This fact is, of course,

80 “Medicina, astrologia y culto de Asclepio’, Convegno Internazionale su il
Culto di Asclepio nell’Area Mediterranea, Agrigento, 20-22 novembre 2003, in
press.

' E.g. in the Denderah Zodiac, where the Bull appears looking at an
Egyptianised Orion, and Aquarius is represented as the Nile; also in Denderah
the planets are placed in their exaltations, a position that in our text is of the most
importance for their divine associations (Nike-Jupiter, Nemesis-Saturn and
Tyche-Venus). In the Esneh Zodiac, Osiris is represented near Pisces and Orion
is also in Taurus.

52 The names of Osiris and Sarapis do not need to be explained in the context of
Greco-Egyptian Alexandria; as for that of Cybele (it is significant that
Hephaestio does not mention the Greco-Roman name, but the most ancient
‘Mother of Gods’), one must remember the introduction of her cult in Egypt by
the Lagides (see F. Cumont, L’Egypte des astrologues, Bruxelles, 1937 (repr.
1999), pp. 131-133).
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surprising, but actually it is only an apparent silence, in that we must not
forget the syncretic identification of the Egyptian great goddess with
other Greek divinities. Bearing that in mind, we may assume that in
Hephaestio’s text Isis also has her zodiacal places. She has been set in all
the signs — except Aries and Gemini, two male signs — but under the
name of her Greek representa‘[ives,63 i.e. the Mother of the Gods,
Aphrodite, Demeter,”* Persephone,” Nike,*® Tyche, Nemesis and
Hygieia.®’

53 For most of these Greek identifications, see Merkelbach, Isis-Sarapis, pp. 95-
98 and M. Malaise, ‘Iside ellenistica’, in Iside. Il mito, il mistero, la magia, ed.
E. A. Arslan (Milan, 1997), pp. 86-117, including the iconography.

% Both Isis and Demeter are goddesses who search for their loved ones
(respectively Osiris and Persephone); cf. Merkelbach, Isis-Sarapis, pp. 37-55.
The identification of Isis with Demeter is also documented in Greek literature
from Herodotus (II, 59.2: "lowc 8¢ éott katd v ‘EAMvov yAdccoy Anpimp.
‘Isis is Demeter in the language of the Greeks.”)

% Plu., Is. et Os. 27. 361E: ...xai "Iow tiv ITepoépacoay....

6 Cf. F. Dunand, “Le syncrétisme isiaque a la fin de 1’époque hellénistique”, in
Les syncrétismes dans les religions Grecque et Romaine (Paris, 1973), pp. 79-93,
p. 82.

67 Cf. Merkelbach, Isis-Sarapis, pp. 66 (Tyche), 96-97 (Nemesis, Hygieia), 98-
99, 130 and 135 (Tyche), 137 (Nemesis), 229-230 (Nemesis-Tyche), 245
(Tyche), 354 and 362 (Nemesis) and 381 (Tyche).
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Figure 1. Hephaestio’s Consecration of Sacred Objects

Hephaestio, I11 7.16-18
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Figure 2. Decans and Gods from Cosmas of Jerusalem
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Cosmas of Jerusalem
. Ad carmina S. Gregorii
Nike Migne, PG XXXVIII, col. 461 Tolma
Heracles Decans and Gods Hygeia
Hecate CCAG VIII/3, p. 120 Asclepius

6)

Nemesis

I Kairos

Aries: Hades, Persephone, Eros

Taurus: Charis, the Horai (Hours), the Litai (Goddesses of Prayers)
Gemini: Tethys, Cybele, Praxidike (goddess who exacts justice)
Cancer: Nike, Heracles, Hecate

Leo: Hephaestus, Isis, Sarapis

Virgo: Themis, the Moirai, Hestia

Libra: Erinys, Kairos, Nemesis

Scorpio: Kairos, Leto, Nymphai

Sagittarius: Ananke, Kore, Loimos (Plague)

Capricorn: Tolma (Daring), Hygeia, Asclepius

Aquarius: Osiris, Phobos, Dike

Pisces: Elpis (Hope), Dolos (Treachery), Oceanus
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Appendix
(English translations by Dorian Gieseler Greenbaum)

Hephaestio 111, 7.13-18

"Ev 8¢ 101¢ vaois kadidputéov ta
ayéhpato  okevacBivia O
TPOSPOP® £10¢1, Opoimg 8¢ Kal
VA1, kobag ol cogol Atydmriol
Kol ol Aowmoi Gpyoiot Topo-
dedmkacty, eaqvng mAnfovong
gml @loeng Oewdéotepatl yap
kol duyvyomemompuévar ol
duvauelc odt@®v oVt TEAEC-
févtov €k The KOoWIKAG KIVA-
6emg anotehodvTol. £kactov 88
OV 1EpdV Kol AyaludTmv KoTo-
okevdlev kai iepodv cOupopov
&v 1@ TpIydVE 1@ 10D A10¢ Thg
YeMvng otong kol Tod Aldg
GLUEOVOL TTPOG oV dvTog,
TOVTESTY &V T® a0TH TPLYDOV®,
kol ‘HAMov Opoiog Eoynua-
Tiopévon, 100 8¢  Kpdvou
opoing Toyydvovtog &v 1@ 1dig
TPIYOVE. Kol €nl TOV Aoumdv
AGTEPMV OVTO KATOOKELAGTEOV
T4 1€ 1epa Kol Ta AydApoTor Tt
uny kol viov avtdv €v 1oig
vyodpact T kol oikolg Koto-
okevdley alclov undevog tdv
KOKOOVI®V GOTEPMV  EVAVTION-
pévov. apiepodv 8¢ Toymv xpn
tfic Zehqvng ovong &v 1@ 1die
TPydVE Kol Thg Appoditng, kai
&v Atyoxképott 8¢ kol Kapkive
eVbetov, Mntépa 68 Oedv &v
Aéovtt kol Tavpe xai Alyo-
kEPOTL, &v 8¢ Mapbéve kol Tav-
po Afuntpo xai Kopnv xai

In the inmost shrines one must
consecrate the statues prepared
in the proper form, and likewise
in matter, as the wise Egyptians
and the rest of the ancients have
handed down, when the Moon is
in her waxing phase; for the
powers of those thus being
endowed are brought about from
the cosmic movement as more
godlike and ensouled. [One
must] make ready and dedicate
each of the sacred objects and
statues appropriately when the
Moon is in the trigon of Zeus
and Zeus is also harmonious in
relation to her, that is in the
same trigon, and the Sun is
figured likewise, and Kronos
likewise is in his own trigon.
And thus for the rest of the stars
one must make the sacred
objects and statues ready; indeed
to prepare in an auspicious
manner when they are in both
exaltations and houses when
none of of the malefic stars are
opposed. One must consecrate
Fortune when the Moon is in her
own trigon, and also Aphrodite;
and if [they are or she (the
Moon) is] in Capricorn and
Cancer, it is suitable; but the
Mother of the gods in Leo,
Taurus and Capricorn; Demeter,
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IModtov, Ocipwv 8¢ ‘Ixbvouy,
Yépoydéw, Tavpw, Niknv 6
gv TapBéve, Kopkive, tOv 68
Zapomy Tadpw,  Afovr,
To&oty, &v To&déty &8¢ kol
b 7 9 \ \
IxBvow Acrdnmov Kal
Yyiswav, &v 8¢ IMopBéve ol
Alyoképott  Adovocov,  &v
Aduog kol Afovtt ‘Hpoxdéa,
- \ \ 7 9 ~
Epwto 0 ka1 Xdpitag €v TOTG
~ 9 r e \
Mg Agpoditmg (wdiog Kol
vyodpott, Néueowy 8¢ év toig tod
Kpévov. kol &mi t@v Aomdv
Oedv Opoing del Tolelv T0. AryGA-
pota §j tag eikdvac 1y Ektumd-
pota &ml cepayidmv kol TeEAElV
gkootov kol avoveodv Tpoo-
eOpw¢ &v 101G TPOAEAEYUEVOLG
Cwdioig tfic Telvng ovong.

Cosmas of Jerusalem
(CCAG 8/3, p. 122.5-15)

Tav 8¢ digpnuévav &g aépag
AC’ Be®V TO OVOUATE POV (OOE
Aidwvevg, Tlepoepovn, “Epwc,
Xape, Qpar, Awoi, Tnovg,
KoBékn, Ipa&idikn,  Nikn,
‘Hpaxific, ‘Exdrn, “Heaiotoc,
Towg, Tapomg, Oéuc, Moipat,
‘Eotio, 'Epwic, Kopdg, Né-
peotg, Nopeai, Anto, Kopdc,
Aowpodc, Kopn, Avaykn, Ackin-
mog, Yyiew, Tolua, Aikn,
®oBoc, Ocipig, Qkeovog, Ao-
Aoc, 'EAmicc G¢’ v &EKovia
dAhovg ivai paoty, &k 8¢ T00-
TV TV drepov kivnoty tod
Lwo@opov kKOKLOL Kol TAV
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Kore and Plutos in Virgo and
Taurus; Osiris in  Pisces,
Aquarius, Taurus; Nike in Virgo
and Cancer; but Sarapis in
Taurus, Leo and Sagittarius;
Asklepius and Hygeia in
Sagittarius and Pisces; Diony-
sus in Virgo and Capricorn;
Heracles in Gemini and Leo;
Eros and the Charites in the
signs and exaltation of Aphro-
dite; but Nemesis in those of
Kronos. And likewise for the
rest of the gods, one must make
the statues, the icons or signet
reliefs, and endow each and
erect them suitably when the
Moon is in the aforesaid signs.

Of the divisions into 36 airs they
say the names of the gods are
thus: Aidoneus, Persephone,
Eros, Charis, Horai, Litai,
Tethys, Cybele, Praxidike, Nike,
Herakles, Hecate, Hephaestus,
Isis, Sarapis, Themis, the
Moirai, Hestia, Erinys, Kairos,
Nemesis, = Nymphai, Leto,
Kairos/Koros,”® Loimos, Korg,
Ananke, Asclepius, Hygeia,
Tolma, Diké, Phobos, Osiris,
Oceanos, Dolos, Elpis — apart
from whom they say there are
sixty others, and from these

% Boll suggests ‘Koros’.
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come the unlimited motion of
the life-bearing circle and the
planets. And so the divine
Gregory, concisely refuting the
opinions about these things (for
from that source they imagined
the astrological outcomes come
to pass, since they wander an
inescapable path), thus says that
‘stars are opposed to stars etc.’.

Let the setting up [erecting
divine images] of female gods
be done when the Moon is in
[the place of] the Goddess, in a
feminine and solid [i.e. fixed]
sign, and Aphrodite in [the place
of] Good Fortune. But do not let
them be set up when in Scorpio
alone. When there are consecra-
tions, if the gods should be sub-
terranean ones, let the Moon,
Aphrodite and Zeus be wit-
nessed by one another, but let
Kronos also witness them har-
moniously. When the gods are
male, we are to consecrate
[them] when they have the Sun
in the [place of the] God; and if
the statue is of Ares, we are to
look at Ares, but if Kronos,
Kronos; and the same reasoning
for all of them.

Again, when the gods are airy,
look at the spring quadrant, but
when they are heavenly the
summer one; near the earth the
autumnal, but when marshy or
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marine, the winter one. And let
the dedications of those so en-
dowed be done in accordance
with similar phases of visibility.

When the statue is of an en-
igmatic nature, such as Zeus
with the face of a ram or Isis
with the head of a cow or in the
shape of a lion, or simply circu-
lar or unformed, such as the en-
igmatic contrivances of the
Egyptians, look to the conceal-
ments of the stars, or those that
are overshadowed, since they
will correspond to what is being
sought; Hermes when averse
also signifies this.
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